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ABSTRACT 


Toward Pastoral Preaching in the Context of the Korean 
Church, Focusing on the Kosin Denomination Pulpit 

Cha Hi Won 

This project is centered on one central question: In 
light of the nature of preaching, how does the Kosin 
Presbyterian pulpit measure up? The Kosin denomination 
follows Calvin's reformed faith. Thus, the Kosin 
denomination pulpit tends to be more oriented toward 
addressing the divine goal of God in preaching than in 
addressing human goals. The influence of history on the 
Kosin denomination pulpits can be seen in many ways. Under 
the Imperial rule of Japan there existed two types of 
pastors—those who compromised with Shinto shrine worship 
and others who opposed such worship. 

The Kosin denomination derives from the latter group. 
Rev. Sang Dong Han, Rev. Yune Sun Park, and others opposed 
the viewpoints of liberals who stated that Shinto shrine 
worship was not a sin but the duty of loyal subjects of the 
Emperor of the Japan. The struggles between these two 
trends led to the formation of the Kosin denomination 
preaching style which emphasized primarily sermons on the 
repentance of sin. This emphasis led to a negative 
prophetic preaching style. 

There needs to be a balance between these two trends in 
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preaching. The Kosin denomination founders Rev. Sang Dong 
Han and Korea Theological Seminary prof. Rev. Yune Sun Park 
are Calvinists. The influence of their negative prophetic 
preaching style can be seen in subsequent generations of the 
Kosin denomination preachers. Caring, sustaining, healing, 
etc. are still lacking in the pulpits. 

The word pastor comes to us from a root that means 
shepherd. This project uses the biblical metaphor of the 
shepherd to compare the role of pastors in two diffrent 
trends of pastoral preaching. The need for pastoral 
preaching in the Kosin denomination pulpit is great because 
today's stressful society produces so many difficulties for 
human beings. However, along with meeting the human goals, 
the divine goal must be also expressed. 

Authentic preaching means combining divine and human 
goals. The goal of this study is to show how pastors can 
move toward recovering biblical pastoral preaching in the 
Kosin denomination pulpit. 
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CHAPTER 1 
Introduction 

Problem Addressed by the Project 

This project deals with the problem of the prophetic 
preaching style found in Kosin Presbyterian church pulpits. 

Background of the Problem 

On August 11, 1952, the Kosin Presbyterian denomination 
originated within the Seong Nam Presbyterian Church at 
Jinjoo. The Kosin group was the first schism in the history 
of the Korean Presbyterian church. A historical and 
faithful account of the formation of the Kosin denomination 
must be concerned with their denial of Shinto shrine worship 
under Japanese military power between 1910 and 1945. 

Shinto shrine worship was a movement intended to 
abolish the religion of Korea. It stemmed out of the 
disillusionment after attempting to sublimate the Japanese 
Emperor to the level of a sacred and inviolable deity. The 
story of the founder goddess of Japan, Amatersu Omikami, is 
in reality a fabricated myth. The story was mythologized in 
order to give the aura of a living deity to the goddess and 
to the Japanese Emperor who was said to be her descendant. 
The Japanese government says this mythologizing was not an 
act of religion, but merely an expression of national 
solidarity. The Shinto shrines, however, were also places 
of non-Christian worship, and few Christians felt happy 
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about it. Many Korean pastors, in order to keep the 
churches open and religious instruction from becoming 
extinct, acquiesed to the demands of the ruling powers. 
Though pastors knew that a Christian may not bow down to a 
shrine, most Korean pastors bowed down to the temple of 
Japanese gods. 

We can see how this practice resulted from the decision 

of the 27th Chosun Jesus Presbyterian Church General 

Assembly. The decision was as follows: 

We know that the Shinto shrine worship is not a 
religion nor against Christian doctrine. The 
Shinto shrine worship is a patriotic ritual. 
Because of this reason, we should participate in 
this ritual to fulfill our duties as loyal 
subjects to the Emperor of Japan. We announce 
this to our peers. 


1938. September 10th. 

Rev. Taek-Ki, Hong 

President of Chosun Jesus Presbyterian Church 

General Assembly 1 

From a Christian perspective, this practice was clearly 
idolatry, i. e., worshipping Japanese Shinto gods. The 
pressure of the Japanese toward national solidarity suddenly 
came to an end with the defeat of Japan in 1945. 

Nationalism was soon replaced by the onslaught of Communism 
and the horrors of the Korean War. Both struck cruelly at 
those who were most faithful and outspoken in their 
testimony. Of all those who were sent to prison, only 
fourteen of them survived the ordeals of suffering and 


1 Chosun Jesus Presbyterian Church, 27th General 
Assembly Proceedings, September 1938. 
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torture. On August 17, 1945, at 11:00 p. m., these 
fourteen pastors were set free from prison, repented of 
their sins and began preaching that people should come back 
to the Word of God. 

Out of this situation, "Woe and repent" language 
became characteristic of their message. One repentant 
pastor, Rev. Sang Dong Han, became the founder of the Korea 
Theological Seminary and of the Kosin denomination. Rev. 

Han is so closely associated with the Kosin denomination 
that one cannot refer to the denomination without refering 
to him. His preaching style was prophetic because he 
struggled against the Shinto shrine worship for many years 
under Japanese military power. To many contemporary 
preachers, the prophet is an angry outsider whose voice is 
hoarse from shouting judgement. The prophet's message is 
"Woe and repent." In these sermons judgement receives a 
much greater accent than grace; doom is more characteristic 
than hope. The prophet stands over-and-against the 
community to whom the fearless word of judgement is spoken. 
Prophetic preaching has as its model the prophet of the 
Hebrew Scriptures. It challenges people to change their 
attitudes. This prophetic preaching style is apt to attack 
another's faults rather than caring and shepherding. This 
style of preaching might be called "corrective preaching" in 
Korea. It is representative of the preaching styles in the 
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Korean Presbyterian Church, especially in the Kosin 
Presbyterian denomination. 

In reality, pastors from other denominations often 
regard the Kosin denomination as a Pharisaic group. This is 
the present problem in the pulpits of the Kosin Presbyterian 
denomination. To help solve this problem, this writer 
presents a model of pastoral preaching. The adjective 
"pastoral" in the term "pastoral preaching" is deriveded 
etymologically from the English word "pastor." The word 
"pastor" comes to us from a root that means "shepherd." 

Thus, to be a pastor is to do for the church what the 
shepherd does for the flock. The shepherd focuses on the 
preservation and building up of the flock. At one moment, 
the shepherd's work may take the form of applying a soothing 
balm, and at another moment it may take the form of strict 
rebuke. As mentioned above, the Kosin denominational pulpit 
has leaned to practice one side—the negative prophetic 
preaching style. 

Thesis 

This project undertakes to assess the current problem 
of the traditional preaching style used in the Kosin 
denominational pulpit; it will attempt to offer a solution, 
pastoral preaching, that can help to overcome the problems 
caused by an exclusive use of a prophetic preaching style. 
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Definitions of Major Terms 
Shinto Shrine Worship 

The name "Shinto" is actually the Sino-Japanese reading 
for the more purely Japanese "kami no michi," which means 
"the way of the kami." The kami are innumerable Japanese 
deities that may be thought of as full-fledged gods (such as 
the sun-goddess Amaterasu, from whom the imperial family is 
said to descend). Kami are generally worshipped at shrines 
(jinja), which are established in their honor and house the 
go-shintai (sacred objects) in which the kami are said to 
reside. 2 It was in September of 1935 that Shinto shrine 
worship was first introduced to Korea. Mr. Ugaki Hidohosi, 
the sixth governor-general of Korea, carried out all 
official business in the manner of the Japanese system in 
order to Japanize Korea. Shinto shrine worship was part of 
that process of Japanization. The ideology obviously 
contravened the Christian teaching of monotheism. The 
belief in one God could not accomodate idolatry. 

Kosin (Korean Orthodox Presbyterian Church Faith) 
Denomination 

The Kosin group is the first schism in the history of 
the Korean Presbyterian Church. This group originated from 
the Seong Nam Presbyterian Church at Jinjoo on August 11, 
1952. The ultimate reason for disunion was the problem of 

2 Kun Sam Lee, The Christian Confrontation with Shinto 
Nationalism (Philadelphia: Presbyterian and Reformed 
Publishing, 1966), 2-9. 
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Shinto Nationalism. The theological principles of the Kosin 
Denomination are as follows: 

1. The Kosin Deomination holds to the Westminster 
Confession of Faith and to the Larger and Shorter Catechisms 
as doctrinal standards. 

2. The aim of the Kosin Denomination is the 
establishment of the Reformed faith (Calvinism) and purity 
of life on this earth until the very end of the age. 

3. The principles are: 

a. God-centered (Soli Deo Gloria), 

b. Bible-centered (Sola Scriptura), 

c. Church-centered. 

Pastoral Preaching 

Pastoral preaching takes adequate account of the 
classical understanding of the pastoral role. The classical 
perspective is suggested in the etymology of the English 
word pastor. Preaching has only one fundamental goal and 
that goal can be described as pastoral. Such preaching can, 
indeed, be gentle and tender, but it can also be tough. The 
pastoral preacher speaks the truth (the truth about God, the 
truth about the world, the truth about us) in love. In 
other words, pastoral preaching is not just to tell the 
truth, but to tell the truth in love; and to tell the truth 
in love means to tell it with concern, not only for the 
truth that is being told but with concern also for the 
people to whom it is being told. Because of the many 
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concepts within the term pastoral preaching, this writer 
defines pastoral preaching as having a wholistic meanings 
including kerygmatic, didactic, therapeutic and prophetic 
preaching. 

Prophetic Preaching 

Prophetic preaching takes its model from the prophets. 

The prophets spoke the Word of God to the people. Indeed 

this Word brought comfort, consolation, and hope to those 

who trusted the Lord. However, since the prophet was called 

to be a messenger from God to turn the congregation back to 

covenant obedience to the law, most of the time the message 

was that of sin and judgement. Therefore it is not 

surprising to find a study of prophetic preaching claiming: 

Prophetic preaching is never popular preaching. 

It is presenting the gospel in a confronting and 
demanding way. It challenges people to change 
their attitudes. It raises the consciousness of 
people. It calls into question people's 
lifestyle. . . . The courage to preach 
prophetically comes from a deep commitment to God 
and his church, and compassion for people. 
Prophetic preaching brings people face to face 
with the hard realities of life, but is not 
fatalistic. It helps people grow and deal 
creatively with issues or personal problem. 3 

In short, it is a pastoral concern. 

Work Previously Done In This Field 
William H. Willimon has done excellent work in the 
field of wholistic preaching. Williamon emphasizes the 


3 Kimball B. Coburn, Prophetic Preaching From a 
Pastoral Base, D.Min. Project, School of Theology at 
Claremont, 1975 (Ann Arbor: UMI, 1975), 7-9. 
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"pastoral dimension of preaching as the inherently 
intergrative quality of the preaching event. . . . While we 
are proclaiming the gospel in faithfulness and humility 
before the Sacred Text, we are also offering pastoral care 
to the people, who stand before the Text." 4 Another 
especially helpful book concerning pastoral preaching is 
Pastoral Preaching by Gary D. Stratman. 5 J. Irwin Trotter's 
lecture on "Great Preachers of the 19th and 20th Centuries," 
gave this writer an understanding of the resources of a 
great preacher's skill and power in preaching. 6 This class 
was very helpful. It helped me understand the fundamental 
basis of the theology of preaching. J. A. Sanders' book 
entitled From Sacred Story to Sacred Text gives insight into 
the difference between true and false prophets. 7 The 
article Hermeneutics for the Concise Encyclopedia of 
preaching (pp. 7-9) also offers great help. 8 Joon Shoung 
Park's D.Min. Project, Pastoral Preaching in the Korean 


4 William H. Willimon, Integrative Preaching 
(Nashville: Abingdon Press, 1981), 21. 

5 Gary D. Stratman, Pastoral Preaching (Nashville: 
Abingdon Press, 1983). 

6 J. Irwin Trotter, "Great Preachers of the 19th and 
20th Centuries," lecture presented at the School of Theology 
at Claremont, Fall 1993. 

7 James A. Sanders, From Sacred Story to Sacred Text 
(Philadelphia: Fortress Press, 1987), 87-105. 

8 James A. Sanders, " Hermeneutics" for The Concise 
Encyclopedia of Preaching, manuscript, School of Theology at 
Claremont, n.d., 7-9. 
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Immigrant Church is also helpful. 9 Nam Sik Kim in Shinto 
Nationalism and Korean Church has done some work in the 
field of Shinto shrine worship. 10 In addition, Sung Kuh 
Chung in A History of Preaching in Korean Church has been 
helpful. 11 Another work that provides insightful 
information about the Kosin Presbyterian Denomination is 
Koon Sik Sim's book , entitled, Till the End of the Age. u 
Other contemporary authors such as James W. Cox, J. Daniel 
Bauman, Jay E. Adams, and John Killinger, have produced 
helpful works in the field of pastoral preaching. 

Scope and Limitations of the Project 
This project is based on the writer's assumption that 
there are some problems in the pulpits of the Kosin 
denominational churches. Therefore, this project suggests 
solutions to these problems from the viewpoint of pastoal 
preaching. The purpose of this project is not to provide a 
universal norm or only one style of pastoral preaching. 

This writer understands pastoral preaching as the contents 


9 Joon Shoung Park, Pastoral Preaching in the Korean 
Immigrant Church, D.Min. Project, School of Theology at 
Claremont, 1990 (Ann Arbor: UMI, 1990). 


10 Nam Sik Kim, Sinsa Chambaewa Hankuk Gyowhoi [Shinto 
nationalism and the Korean church] (Seoul: Saesoon, 1990). 

11 Sung Kuh Chung, Hankuk Gyowhoi Sulgyosa [A history 
of preaching in the Korean church] (Seoul: Presbyterian 
General Assembly Theological Seminary Press, 1986). 

12 Koon Sik Sim, Till the End of the Age (Pusan, South 
Korea: Kosin College, 1984). 
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of preaching, not as methods of preaching such as topical, 
textual, expository, etc. 

This work will not be concerned with exegetical or 
hermeutical aspects of biblical texts. This project does 
not address all Korean Presbyterian denominations. Also, 
this work does not include any study of the method or 
delivery of preaching. 

Procedure for Integration 

The primary method used in this project is library 
research from books, articles and journals found in the 
public domain. Additionally, this project integrates 
material from the writer's experience of over eight years in 
the ordained ministry and from personal interviews with 
Kosin denominational pastors. 

All the findings from the library research and field 
work are enhanced by the personal experience of the writer 
that allows for reflection on certain components of pastoral 
preaching that have proven to be effective in the context of 
the Kosin Presbyterian Church. 

Chapter Outline 

Chapter 1 explores issues and problems addressed by 
this project, explains the importance of the problems, 
states the thesis of the project and defines major terms. 
This chapter demonstrates work previously done in the field, 
the scope and limitations of the project and describes the 
procedure for intergration. The aim of this chapter is to 
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describe the outline of the whole project, provide a basis 
for the chapters to follow, and anticipate the conclusion. 

Chapter 2 explores the issues of the traditional 
understanding of preaching in the Korea Presbyterian Church. 
Under Japanese colonialism, there were two different groups 
of pastors: liberals who compromised with Japanese 
Shintoism, and conservatives who opposed Japanese Shinto 
shrine worship. Those who opposed the Shinto shrine worship 
set free after the liberation of Korea. Their sermon themes 
consisted of "woe and repent." 

The purpose of this chapter is to illuminate the 
struggle of those who were set free to combat liberalism and 
Shinto shrine worship. Their actions led to a prophetic 
preaching style. 

Chapter 3 deals with two different styles of preaching. 
One emphasizes a divine goal and the other emphasizes human 
goals. In addition, this chapter compares the preaching 
style of Rev. Sang Dong Han with current styles. Rev. Han 
is a founder of the Kosin denomination and of the Korea 
Theological Seminary. The purpose of this chapter is to 
outline Rev. Han's influence on the Kosin denomination's 
preaching style over time. 

Chapter 4 discusses the biblical image of the shepherd 
in Scripture, and the necessity for pastoral preaching in 
the Kosin denominational church today. My belief is that 
many modern Koreans have become selfish and indifferent 
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toward one another. The gap between social classes is one 
of the causes of indifference and selfishness. To reach 
these people, this study will propose that we need pastoral 
preaching. 

The purpose of this chapter is to make a strong case 
for pastoral preaching which will bring people together in 
Jesus’ love. Jesus, while on earth, was an example of 
strong pastoral preaching (shepherding). He preached to men 
and women of the importance of love, caring, healing and 
fulfilment of spiritual needs in their worldly affairs. 
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CHAPTER 2 

The Origin of the Kosin Presbyterian Church 

Shinto Shrine Worship and Liberal Theology 
from 1910 to 1945 

From 1910 to 1945 there was constant pressure from the 
Japanese rulers to bow to the emperor's picture, to attend 
special ceremonies at shrines, to offer prayers to the dead, 
and to bow toward the Imperial palace in Japan. 1 

After 1938 the Japanese pressure had the effect of 

placing the Korean national church in the spotlight. 

Satisfied over the progress of Shinto ideology in the school 

systems, they turned their attention to the Presbyterian 

General Assembly and the churches it represented. In 

September 1938, at the 27th Assembly of the church, the 

following motion was passed: 

We know that the Shinto shrine worship is not a 
religion nor against Christian Doctrine. The 
Shinto shrine worship is a patriotic ritual. 
Because of this reason, we should participate in 
this ritual to fulfil our duties as loyal subjects 
to the Emperor of Japan. We announce this to our 
peers. 2 

Following this one, another motion was made and passed 
which forced the Moderator and Vice-Moderator, representing 
the Assembly, to go at once to the shrines. In September 
1940, the Japanese began a round-up of some three hundred 

1 Kun Sam Lee, 158. 

2 See Assembly Proceedings. 
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ministers and lay leaders of all denominations. They were 
imprisoned, and removed immediately from their leadership 
positions in the church. The result of this loss of 
conservative leadership was swift and simple. 

"'The conservatives' 3 were shut out and the control of 
the church, which had been in their hands, went into the 
hands of those who had secured their higher educational 
training in Japan, and these liberals brought in liberal 
theology." 4 The captivity of the Korean Church moved 
quickly from this point. 

On July 19-20, 1945, both Japanese control and liberal 
power reached their zenith. Those churches still in 
operation were forced by the government into the so-called 
"Korea Division" of the Japanese Christian Church. At the 
command of the Japanese, twenty-seven Presbyterians, twenty- 
one Methodists, six from the Salvation Army and one each 
from five smaller bodies met to read and approve the 
constitution, already prepared by an earlier government- 
supervised committee. The government announced that the 
Rev. Kim Kwang Sik, a Presbyterian, had been elected 


3 I use the terms "liberal" and "conservative" in the 
sense in which they are used by Dr. Byung Sei Oh in his 
work, Gyowhoi Gyouk Sinhak [Church, education and 
theology](Seoul: Korean Society for the Reformed Faith and 
Action, 1989), 143-51. 

4 Yang Sun Kim, Hankuk Gidokgyo Haebang Sibnyunsa 
[History of the Korean church in the ten years since 
liberation (1945-1955)](Seoul: Religious Education 
Committee, Korean Presbyterian Church, 1956), 192 
(translatiom mine). 
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president of the new group. 5 The ceremony of inaguration 
was made up of a Shinto priest who led a procession of 
Christian pastors to the Han River in Seoul and to Songdo 
Beach in Pusan for the Shinto shrine rite of purification, 
called " Misogi Barae." 6 It was a bizarre and frightening 
spectacle. Those who opposed the federated church were 
imprisoned or, after being driven from their pulpits, were 
ordered to be silent, placed under house arrest, and 
forbidden all religiously linked activities. Only those who 
obeyed the Japanese demands were allowed to be church 
leaders. They were used as tools for the evil plans of the 
Japanese. 

Pyung Yang Theological Seminary vs. Chosun 
Theological Seminary 

Theological education during this period provides us 
with another perspective on the change from conservative to 
liberal control of the Korean Church. 

Pyung Yang Theological Seminary 

In the fall of 1938, Dr. S. L. Roberts, president of 
Pyungyang's Presbyterian Theological Seminary, realizing the 
pressure soon to reach the presbyteries because of the 
impending Assembly decision, sent out word to the students 


5 Kun Sam Lee, 19. 

6 Sang Suk Song, "Jangno Gyowhoieui Youraewa Kosinpa 
Jinli Oondong Baljun Gyungwi" [The origin of Korean 
Presbyterianism and the course of the development of the 
Koryu Group], Pasootgoon [The Watchman], July 1960, 51-60. 
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that the opening of the fall term would be postponed. In 

actuality, the Seminary was never to open again. In 

September 1940, the Theological Review suspended publication 

after twenty-two years. In March 1941, the Board of 

Directors retired the members of the staff and only 

continued the upkeep of the property. A golden age in 

theology had closed. An institution that had been the 

center of conservative thinking in the Korean church for 

over forty years shut its doors. 

Chosun Theological Seminary 

Just before the closing of the Pyungyang Seminary, 

publicity began to appear in Christian publications urging 

the organization of a new seminary to be located in Seoul. 

This seminary was called Chosun Theological Seminary. It 

was organized by those who wished to break from the strongly 

conservative theology of the Pyungyang Seminary and it 

seemed, from the beginning, that this seminary was to 

become the rallying point for those in the church with 

theologically liberal tendendencies. 

The Rev. Won Yong Kang, lecturer in theology at the 

seminary, has commented recently on the history of the 

School's founding. He writes as follows: 

Until 1940, the Korean Presbytereian Church 
maintained only one seminary named the Pyungyang 
Theological Seminary, set up in 1901 by foreign 
missionaries stationed in Pyungyang. The theology 
adopted by this seminary was inflexible 
Fundamentalism. This theological current of 
thought was founded on the five principles adopted 
at the Bible Conference held by ultra- 
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conservatives in the United States in 1895. Some 
300,000 copies of a pamphlet comprising 12 
volumes, titled Fundamentals: A Testimony to the 
Truth, were published and aroused heated disputes 
The five principles follow: 1. The virgin birth 
of Christ. 2. The physical resurrection of 
Christ. 3. The Inerrancy of Bible. 4. The 
substitutional atonement. 5. The imminent 
Physical second coming of Christ. To the Korean 
church, this five point creed was almost out of 
the question. However, after all missionaries 
were forced to return home during World War II, 
the Chosun Theological seminary (the present Han 
Kook Theological Seminary) was founded in 1940 
exclusively by Koreans. All leading faculty 
members of this school advovocated the neo¬ 
orthodox line which was forming the main curent of 
the world theology at the time. Controversies 
arose when the missionaries came back to Korea 
upon Korea's liberation from Japan. The Korean 
faculty members of the Chosun Theological Seminary 
declared that they are opposed to the Verbal 
Inspiration Theory. 1 

After the establishment of Chosun Seminary and due to 
the year of liberation, Chosun Seminary produced many church 
leaders within a short period through its unrivaled sphere 
of activity. Owing to the the victory of church powers 
after the liberation from Japan, Chosun Seminary succeeded 
in receiving approval by the Southern Assembly in 1946. 

This approval meant that Chosun Seminary wass under the 
direct management of the General Assembly. Under the last 
years of Japanese imperialism, if there was no apostacy of 
Shinto shrine worship, it was not possible for Chosun 
Seminary to receive approval from the General Assembly. 


1 Won Yong Kang, "The Korean Church in the World 
Community," Koreana 3, no. 1 (Summer 1961): 123. 
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Context of the Korean Church from 1945 to 1949: 

Shintoism and Liberal Theology 

By 1941, all foreign non-Korean missionaries departed, 
and the gospel that had survived radical modifications by 
the Japanese-directed Korean Church was not the same gospel 
that had been preached in 1894. The presence of Chosun 
Seminary marked for many the "start of a liberal Korean 
church." 8 The presence of officials still remaining in 
control of the church and who had favored obeisance at the 
shrines, marked for many an attempt to consolidate the 
liberal gains of the war years. In a time of great 
political upheaval, the church had to face its own past and 
the theological problems that had developed. 

In the years immediately following liberation from Japanese 
rule, two areas became especially important stages upon 
which the conflict was waged. The area of most immediate 
need was that of "shrine issues." What was to be done about 
worship at shrines and about the ministers and people who 
had been involved in it during the Japanese military power 
years? Connected with this problem was the question of the 
liberal leadership that had assumed control of the church 
during the occupation. Chosun Theological Seminary had been 
the training institution for such leadership. Should it 
continue as an officially recognized school of the church? 
What was to be done with the leaders who reflected its 

8 Yang Sun Kim, 196. 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



19 

theological leaning? These were the internal conflicts 
which the Korea Presbyterian Church had to solve. 

Korea Theological Seminary 

The early months immediately following liberation from 
Japanese rule had made clear to many Christian leaders the 
tremendous complications that would be involved in any 
church reform program. 

It was in south Kyungsang Province that the first 
successfull step for reform was taken. There, in the summer 
of 1946, at the instigation of Han Sang Dong and Choo Nam 
Sun, a theological institute was established. On September 
20, 1946, "at the urgent request of the church," 9 it 
continued its services as Korea Theological Seminary (KTS). 
Conceived in the minds of its two Korean founders during 
their prison years, the school quickly became a rallying 
place for conservative thought in the church. Consciously 
aware of the liberalism of Chosun Seminary, KTS intended to 
carry on the old ideas of Pyungyang Seminary. Because of 
the stance of its founders, it quickly became associated 
with "the spirit of the martyrs" during the war. 10 Most of 
the 53 students who enrolled during its first year "had been 
imprisoned by the Japanese for the faith." Their spirit was 
clearly reflected in this letter of marticulation read on 


9 Yang Sun Kim, 153. 

10 "Korean Presbyterian Founds Orthodox Seminary," 
Presbyterian Guardian , August 1946, 233. 
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the opening day of the seminary by a student: 

We did not come to this school to study at 
magnificent buildings, and we do not ask for 
splendid arrangements. We have come to this school 
to be inspired by you with the spirit of the 
martyrs who laid down their lives for the gospel 
of Christ, and we have come to this school to 
learn the truth of the Cross. We will be 
satisfied with a small cottage, if you teach us 
this truth and make us the ministers who can be 
the servants of Christ and useful to Him in our 
age. 11 

Yune Sun Park and Korea Theological Seminary 

The direction of the Korea Theological Seminary quickly 
took form. Perhaps the one man who influenced it more than 
any other was Yune Sun Park (Th.M, D.D, 1905-1988). The 
acting president of the fledgling institution during its 
first year, Dr. Park provided a link with Pyungyang 
Seminary, where he had lectured on biblical languages from 
1936-1938. He brought to Korea Theological Seminary an 
insistence on the promotion of a distinctive Calvinism. 

From research conducted under J. Gresham Machen at 
Westminster Theological Seminary (1934-1936), and again 
under Dr. C. Van Til (1938-1940), Dr. Park saw the 
importance of more than the mere continuation of an old 
tradition. He had learned that there were areas in Korea's 
Calvinism that needed strengthening. In 1939, he wrote of 
those areas in these words: "The Korean church must now 
proceed to a higher plane—the plane of right understanding 


11 Young Chang Chun, Modern Daniels in Korea , pamphlet 
published by author, n.d. 18-19. 
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of the Scriptures. This advance can be made through 
Calvinism and through nothing else. It will be Calvinism, 
as it has always been in the past, that will really impart 
Bible truth as a system to human souls." 12 Dr. Park feared 
that the old Pyungyang Seminary had concentrated on a 
limited scope, and by doing so, it had created a church that 
was unware of the areas of common grace. He wanted 
something larger than mere fundamentalism. He wanted the 
Korean church to understand, and be moved by, a larger 
perspective of Calvinism. 

In the reformed faith, Yune Sun Park sought to achieve 
these purposes, not primarily through the discipline of 
systematic theology, but through vigorous New Testament 
research. His approach was both literary and positive. 

From 1953 to 1962 he published eight volumes, in commentary 
form, covering the entire New Testament. 13 Writing 
primarily with inadequately trained church leaders or 


12 Yune Sun Park, "The Korean Church and Westminster 
Seminary," Presbyterian Guardian, April 1939, 71. 

13 See Yune Sun Park, Gong Kwan Bok Eum Jusuk [The 
Synoptic gospels](Seoul: Jeong Eum, 1953); Romasu 
[Romans](Seoul: Jeong Eum, 1954); Gyuisirok [The Revelation 
of John](Seoul: Jeong Eum, 1955); Paul Susin [The Pauline 
Epistle](Seoul: Jrong Eum,1955); Hebrisuwa Gongdong Susin 
[Hebrews and the Catholic Epistles](Seoul: Jeong Eum, 1956); 
Yohan Bokeum [The Gospel of John](Seoul: Jeong Eun, 1958); 
Sado Haingjun [Acts](Seoul: Jeong Eum, 1961); and Korindo 
Junhoosu [I-II Corinthians](Seoul: Jeong Eum, 1962). 
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ministers lacking theological background in mind. Park 

produced commentaries that did not dwell at great length on 

advanced critical or interpretative problems. For the poorly 

trained lay leader, he provided full-length sermons at the 

end of each chapter of exegesis. Behind all his writing was 

an immense desire to promote reformed theology as the only 

antidote for Korea's grave theological situation. 

In terms of the commentary, I am convinced that 
the principles of Calvinism are Biblical and have 
adopted them uniformly. At those places where I 
have quoted the interpretations of other scholars, 
I have quoted principally from Calvinistic 
commentators. Even though there occur instances 
where I have quoted from the contributions of 
other writers, this is not to be understood as an 
acceptance of the totality of their theological 
thought but merely demonstrates agreement on 
questions of exegesis. . . . 14 

The Calvinism Park advocated was militant. The founder, 
Rev. Sang Dong Han, had conceived of KTS as an institution 
which would "prepare ministers willing to share their fate 
with the Korean Church on behalf of the truth." 15 Park 
sought to carry out those convictions. 

In the years immediately following liberation from 
Japanese rule, the seminary became the center of protest 
over the church's Shinto shrine collaboration. And when 
Chosun Seminary began its vocal propagation of Barthian 
theology, Korea Theological Seminary, and particularly Dr. 


14 Yune Sun Park, Gong Kwan Bok Eum Joosuk, 7. 

15 Sang Dong Han, "Ok Joong Soo Ki" [A diary written in 
prison] pasootgoon [The Watchman], May 1953, 15. 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



23 

Park Yune Sun, denounced Barth in both classroom and 
pamphlet. 16 It was this vigously conservative posture that 
gained quick support by Korea Theological Seminary, 
particularly from the Kyung Nam Presbytery. 

Kosin (Korean Faith) Group Division 
The 36th General Assembly convened in April, 1950. 

Five groups came who said that they represent the South 
Kyungsang Province Presbytery. 17 The Assembly decided not 
to seat four groups which were illegally formed. They were 
associated with Kim Kil Chang and Noh Chin Hyun. When the 
"legal presbytery" prepared to be seated, however, assembly 
action was blocked by fistfights and "rowdyism," apparently 
led by the Chosun group members. 18 When further debate 
seemed fruitless, the Assembly named a committee to study 
means of dealing with the situation. The Assembly was 
adjourned until September. A special committee of seven was 
named to settle the South Kyungsang Province Presbytery 
matter. The special committee of seven, appointed by the 
Assembly to settle matters in the South Kyungsang Province 


16 Yune Sun Park, Jeongtong Sinhakkwa Barth wa 
Brunereui Wiki Sinhak Bikyo [The crisis theology of Barth 
and Bruner in comparison with orthodox theology](Pusan, 
South Korea: Korea Theological Seminary, 1950), 1-15. 

17 The five groups represented the three presbyteries 
set up by the Assembly Committee, the self-appointed 
prebytery associated with the name of No Jin Hyun, and the 
"legal presbytery," whose moderator was Yak Sin Lee. 

18 "Korea Presbyterian Assembly Blocked by 'Rowdyism,'" 
Presbyterian Guardian , June 1950, 114. 
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Presbytery took the following action. 19 Southern 
conservatives were repelled by what they regarded as the 
brutalizing manner in which the committee operated. 
Repeatedly the reform efforts of the Korea Theological 
Seminary supporters met with opposition by the Assembly. 

In the midist of this tension, communist troops poured 
across the 38th parallel initiating the Korean War and 
bringing still more delays in reform efforts. The 36th 
General Assembly, which had recessed to meet again in 
September 1950, was forced to delay its reconvening until 
May 1951, when it met in Pusan. The action of the 1951 
Assembly, in many ways, finalized the growing rifts in the 
church. Especially for the supporters of Korea Theological 
Seminary, this meeting was decisive. The report of the 
special committee elected to handle the South Kyungsang 
Province Presbytery matter was presented and received. The 
prebytery, newly organized by that committee, was in this 
manner recognized by the Assembly. "The result was to drop 
the traditional Presbytery from the constituency of the 
General Assembly (and so from the church). Delegates from 
the traditional presbytery were sent to the assembly, to 
make their testimony before that body, but were refused 
permission even to speak a word concerning the action of the 


19 Yang Sun Kim, 250. 
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assembly." 20 The rejected commissioners, unable to speak 

on the floor, circulated leaflets throughout the assembly: 

We are sorry that the 36th General Assembly of the 
Korean Presbyterian Church made an irregular 
decision regarding South Kyungsang Province 
Presbytery. That the General Assembly should 
accept a presbytery with those of unsound doctrine 
contrary to the creed and constitution of the 
Presbyterian Church, while at the same time 
rejecting those of the orthodox theology and 
evangelical faith, is a matter that even a child 
can discern as not right. ... We feel that the 
action of the General Assembly toward the local 
presbytery is anologous to the releasing of 
Barrabas and crucifying Christ. Beware! You 
should lead the sheep into the truth. This is 
your mission and one for which you are responsible 
to God. 21 

The very unsophisticated language of the protest 
stresses again the basic nature of the Koryu group effort— 
a simple appeal for the Assembly's return to their own 
creeds. The original presbytery, still refusing to disband, 
sent its delegates to the 37th General Assembly in April, 
1952, and again they were refused admission. 

The consensus came in September 1952, when the 
presbytery, still refusing to be dissolved, "decided to 
enlarge their presbytery and carry their testimony beyond 
the limits of their original boundary." 22 This meeting is 


20 Yune Sun Park, "Presbyterianism in Korea," 
Presbyterian Guardian, June 1952, 105. 

21 William H. Chisholm, "The Battle for Korea," 
Biblical Missions , Nov. 1951, 28-29. 

22 "Presbyterianism in Korea," Messenger, Sept. 1953, 
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called the first General Assembly of the Kosin 
Denomination. 23 

Evaluation 

The establishment of the Kosin denomination is 

identified with the confrontation with shrine issues and 

the theological defects of the Chosun Theological Seminary. 

As a founder and ex-prisoner. Rev. Han preached that 

repentance and confession, loyalty to the truth, and active 

growth in faith were essential. He believed that this 

repentant movement was the right way "toward which the 

church must press forward." 24 As the president of Korea 

Theological Seminary, Dr. Yune Sun Park denounced Barth when 

Chosun Seminary began its vocal propagation of Barthian 

theology. And when the 35th General Assembly moved most 

strongly against Korea Theologicsl Seminary, Dr. Park 

deplored the General Assembly members as symbols of the 

church's unrepentant mind, and a tragic misunderstanding of 

Korea Theological Seminary's reform plan. In his article, 

"Where is the Korea Presbyterian Church?" he emphasized: 

The past 35th General Assembly has broken off 
relations with Korea Theological Seminary and 
missionary Bruce Hunt. . . . Because this action 
seems to have many difficulties regarding the 


23 Though this body is popularly called the Kosin 
group, its official name is exactly the same as the parent 
body. 


24 See Yang Sun Kim, 164. 
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repentance movement, we can't help but be deeply 
concerned. 25 

Like Rev. Han, he also emphasized repentance, loyalty 
to the truth, and active growth in faith. In short, their 
voices were "woe and repent." 

But many people, outside of the Kosin Denomination, 
seemed to fear that Korea Theological Seminary's insistence 
on repentance from Shinto shrine worship was excessive, and 
that their desire for repentance, though wholesome, needed 
to be thought through with moderation. 26 The situation, 
they said, demanded instruction and forbearance more than 
discipline. This seemed to be one of the main complaints 
expressed by Dr. Hyung Nyong Park when he left Korea 
Theological Seminary. One missionary observer witnessed Dr. 
Hyung Nyong Park declaring that "we were emphasizing the 
Shrine issue too much and offending many good men by doing 
so. . . ." 27 In 1951, Dr. Hyung Ryung Park uttered much the 
same charges in an appeal to the Korea Theological Seminary 
group. 


25 See Chisholm, 24-31. 

26 Letter of Bruce F. Hunt to the Foreign Missions 
Committee, Orthodox Presbyterian Church, October, 31, 1947. 
Cited in Havie M. Conn, Hangook Jangrogyo Sinhak Sasang 
[Studies in the theology of the Korean Presbyterian 
church](Seoul: Siloam, 1988), 160 

27 Letter of Bruce F. Hunt, June 6, 1948. Cited in 
Harvie M. Conn, Hangook Jangrogyo Sinhak Sasang [Studies in 
the theology of the Korean Presbyterian church](Seoul: 
Siloam, 1988), 156. 
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Can it be right to say that our whole church has 
given insufficient evidence of repentance, and, 
for this reason, to go out as a separate 
denomination? A reformation of the entire church 
is a difficult matter. Would it not be better to 
bear with these imperfections, and is it not your 
very mission to point out these imperfections with 
a view to encouraging repentance? 28 

In conclusion, the Kosin denomination's preaching is 
strong in its negative prophetic style but weak in 
"therapeia (healing)." Its strong inclination leads this 
writer to lean toward the "healing nature of preaching." 

The supreme purpose of preaching is to meet both the divine 
goal and human goals. What then, are these goals? 


28 See Yang Sun Kim, 159. 
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CHAPTER 3 

Kosin Presbyterian Church in Terms 
of the Nature of Preaching 

The Nature of Preaching 

The supreme nature of preaching is to meet both the 
divine goal and human goals. What is this combined goal? 
How about intergration in preaching? 

A Divine Goal—to Glorify God 

"From him and through him and to him are all things. 

To him be glory forever." 1 This is the everlasting motto in 
Calvin's theology. 

The central characteristic of Calvin's sermons is the 
theo-centric thought. His sermons are based on the 
construct of the "God-centered and Soli Deo Gloria." The 
thought of "Coram Deo" in Calvin's theology appears 
concretely in his preaching. When Krominga talks about 
Calvin's preaching, he emphasizes, "man before God's face." 2 
In other words, the primary truth in Calvin's preaching was 
the sovereignty and glory of God. 

The Westminster Shorter Catechism gives a noble 
summation of the end of man: Man's chief end is to glorify 


1 All quotations are from the King James Version. 

2 Carl G. Krominga, Man Before God's Face in Calvin's 
Preaching, Calvin Theological Seminary Monograph Series, 2 
(Grand Rapids: Baker Book House, 1961), 5. 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



30 


God and to enjoy Him forever. 3 The chief end of preaching, 
declared the Puritan brotherhood, was the glorification of 
God in the restoration of His message in the souls and lives 
of man. 

God aims to exalt Himself, not the preacher. God the 
Father, God the Son, and God the Holy Spirit are the 
beginning, middle and end in the ministry of preaching. 

James Stewart said the aims of all genuine preaching are "to 
quicken the conscience by the holiness of God, to feed the 
mind with the truth of God, to purge the imagination by the 
beauty of God, to open the heart to the love of God, to 
devote the will to the purpose of God." 4 In other words, 

God is the goal of preaching, God is the ground of 
preaching—and all the means in between are given by the 
Spirit of God. But the glory of God does not reflect 
brightly in the hearts of men and women when they cower 
unwillingly in submission to his authority or when they obey 
in servile fear or when there is no gladness in response to 
the glory of God. This is what Jesus said in effect in 
Matt. 13:44, "The kingdom [the rule, the dominion] of heaven 
is like treasure hidden in a field, which a man found and 

3 United Presbyterian Church in the USA, The 
Constitution (Philadelphia: Office of the General Assembly, 
UPCUSA, 1966), 7.001. 

4 James Stewart, Herald of God (Grand Rapids: Baker 
Book House, 1972), 73. This quote comes from William 
Temple, who formulated it to define worship, but Stewart 
borrowed it as giving "precisely the aims and ends of 
preaching." 
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covered up; then in his joy [his glad submission to that 
kingship and his delight in its glory, its value] he goes 
and sells all that he has and buys that field." The kingdom 
is a treasure, and submission is a pleasure. The reverse is 
also true. Submission is a pleasure, and the kingdom is 
glorified as a treasure. Therefore, the goal of preaching 
is to glorify God who is reflected in the glad submission of 
the human heart, not raw submission. 

Human Goals—Meeting Human Needs 

True preaching meets personal needs. Robert J. 
McCracken proposes that biblical preaching always deals with 
life-situations: "Seeking to avoid the remoteness and 

irrelevance, not to say unreality, which are the bane of 
much biblical exposition, it starts with people where they 
are." 5 According to this definition, preaching must focus 
on the needs of the congreation. 

The best philosophical statement of this definition was 
made by Harry Emerson Fosdick, the well-known and 
controversial minister of Riverside Church in New York City. 
In a 1928 issue of Harper's Magazine he wrote an article 
entitled "What Is the Matter with Preaching?" in which he 
set forth the platform upon which life-situation preaching 
rests. 

Every sermon should have for its main business the 

solving of some problem—a vital, important 


5 Robert J. McCracken, The Making of the Sermon (New 
York: Harper & Row, 1956), 62. 
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problem, puzzling minds, burdening consciences, 
distracting lives—and any sermon which thus does 
tackle a real problem, throws even a little light 
on it, and helps some individuals practically to 
find their way through it, cannot be altogether 
uninteresting. 6 

Halford Luccok suggested that the key to Fosdick's 
preaching was contained in one sentence from that article: 
"Start with a life issue, a real problem, personal or 
social, perplexing the mind or disturbing the conscience; 
face that problem fairly, deal with it honestly, and throw 
such light on it from the spirit of God, that people will be 
enabled to think more clearly and live more nobly because of 
that sermon." 1 Various terms have been used to describe 
Fosdick's kind of preaching. Charles F. Kemp called it 
"topical," or "life-situation preaching." 8 Frank H. 

Caldwell refered to it as "problem-solving preaching." 9 In 
his autobiography, The Living of These Days, Fosdick himself 
called it a "project method." 10 Whatever the appropriate 
term, Fosdick's sermon begins by describing a human need. 


6 Harry Emerson Fosdick, "What is the Matter with 
Preaching?" Harper's Magazine, July 1928, 134. 

7 Halford E. Luccock, In the Minister's Workshop (New 
York: Abingdon-Cokesbury Press, 1944), 51. 

8 Charles F. Kemp, "In the background of Pastoral 
Preaching," in Pastoral Preaching , ed. Charles F. Kemp (St. 
Louis: Bethany Press, 1963), 44. 

9 Frank H. Caldwell, Preaching Angels (Nashville: 
Abingdon Press, 1954), 108-09. 

10 Harry Emerson Fosdick, The Living of These Days (New 

York: Harper & Row., 1956), 95. 
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It is obvious that Fosdick was revolting against a 

sterile style of biblical preaching which was largely 

irrelevant to the twentieth-century mind. Fosdick is 

reversing both the concern and the starting point of a 

sermon. Edmund Linn, whose book on Fosdick's method is 

entitled Preaching as Counseling, describes the aim of 

Fosdick's preaching as follows: 

The supreme purpose of a sermon, [Fosdick] 
decided, is to create in the listener no less than 
the thing which is being spoken. A sermon on joy 
must rise above a mere dissertation on the subject 
of joy by producing a congreation which goes out 
with deeper joy than it had before. . . . The 
preacher's task is to create in the listener 
whatever he is preaching about. 11 

What this means for the pastor is that the primary 
question is not "What shall I say?" but "What do I want to 
happen?" It is clear that, for Fosdick, the starting point 
of a sermon is not necessarily some biblical text, nor is 
the content to be necessarily an exposition of scripture. 
Rather, a sermon begins with a human need and then suggests 
a way to solve the problem arising from that need. In other 
words, in order to establish the sorts of relationships with 
hearers necessary to do the therapeutic pastoral task in 
preaching, the pastor must be a mediator. 

Rev. Yong Ki Cho of Yueuido Full Gospel Church in Korea 
defines his preaching as follows: 

Everyone who comes to church has problems such as 


11 Edmund Holt Linn, Preaching as Counseling (Valley 
Forge: Judson Press, 1966), 15-16. 
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family troubles, business difficulties, sickness, 
etc. In fact, there is no one in this world who 
has never faced difficulties. Therefore I preach 
for the human needs and as a counsellor; preaching 
not as an oratory speech but as a solution to 
human needs. 12 

In short, this definition means that genuine preaching calls 
for feeling and sensitivity to human needs. 

Summary 

The nature of preaching focuses on divine and human 
goals. The divine goal guides people to God's glory by means 
of kerygma and didache. Human goals meet human needs by 
means of therapeia. 

Preaching, toward the divine goal, glorifies the triune 
God. It is to declare something. In the biblical sense of 
the term it means to declare the God who is unknown to the 
world (Acts 17:23), to declare Jesus Christ as the Son of 
God with power (Rom. 1:4), and to declare the gospel (1 Cor. 
15:1). Paul summed it up when he wrote, "Preach [kerygma 
and didache] the Word" (2 Tim. 4:2). 

Preaching toward human goals meets human needs. This 
type of preaching is to lift up the needy and fulfill the 
deep desires of Christians. The preacher that preaches to 
broken hearts, to tired lives brings an unutterable message 
of what Paul calls "Be ye reconciled to God" (2 Cor. 5:20)— 
therapeia. Paul developed this theme in 2 Cor. 5:18, 19: 


12 Yong Ki Cho, Nanun Eruke Sulgyo Handa [This is my 
preaching method](Seoul: Seoul Publishing, 1985), 401-03 
(translation mine). 
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"And all things are of God, who hath reconciled us to 
himself by Jesus Christ, and hath given to us the ministry 
of reconcilation; to wit, that God was in Christ, 
reconciling of the world unto God." The preacher delivers 
to the congregation the meaning of this "abundant life" 

(John 10:10)—the meaning of the Greek text indicates "more 
abundant life." After all, the preacher knocks at the doors 
of hearts and wills. Preaching touches people where they 
are. 

In summary, God has worked His aims or divine goal and 
human goals through preaching. Here we find the nature of 
preaching. Matthew wrote, " And Jesus wennt about all 
Galilee, teaching [didache] in their synagogues, and 
preaching [kerygma] the gospel of the kingdom, and healing 
[therapeia] all manner of sickness and all manner of disease 
among the people" (Matt. 4:23). 

In other words, the works of Jesus' pastoral preaching 
in the New Testament have harmony of the Kerygma, didache 
and therapeia, and the integration of these three. In the 
light of biblical viewpoints, pastors must proclaim the 
redemptive story, teach the congregation, and heal the 
wounds of the others through their sermons. 

Kosin Presbyterian Church Sermons 

This section will discuss (1) the content of Rev. 

Han's sermons, (2) the background of the founder, (3) the 
background of the Kosin Presbyterian Church pastors' 
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sermons, and (4) the younger generation of preachers in the 
light of the viewpoints regarding the integratve nature of 
the preaching. 

Sermons of Founder, Rev. Sang Dong Han (1901-1976) 

The purpose of this study is to illuminate his effect 
on the Kosin Presbyterian Church of today through his life 
and his preaching. I will focus on Rev. Han as a preacher. 

Rev. Han with suffering and perseverance preached about 
the glory of God and sovereignty until he passed away. I 
will deal with his preaching during the darkest days of 
Korean Church history which coincided with Rev. Han's cry 
for the truth. 

Rev. Han decided to oppose Shinto shrine worship from 

his days as a pastor at Masan Church. During his 

imprisonment, he wrote the following testimony about anti- 

Shinto shrine worship movement. 

0 Lord! I will sacrifice myself. Even though I 
will become disabled on account of anti Shinto 
shrine worship, I will be happy as long as Your 
name is glorified. Amen! 13 

Through his preaching, he emphasized his opposition to 
Shinto shrine worship. His preaching called for 
contemporary consciousness and the rise of a spirit of 
lifelessness. During his itinerary throughout the Kyungnam 
region, he used his preaching to propose four practical 
rules of conduct. 

13 Sang Dong Han, "Ok Joong Soo Ki" [A diary written in 
prison] Pasootgoon [The Watchman], May 1953, 13. 
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1. Don't attend church where Shinto shrine worship is 
allowed. 

2. Don't participate in baptism or giving of the 
Sacraments with pastors who allow Shinto shrine worship. 

3. Don't give tithes and offerings to churches of 
Shinto shrine worship. 

4. Hold a separate worship service with fellow "anti- 
Shinto shrine worship" believers. 14 

This anti-Shinto shrine worship" movement expanded 
throughout the entire country. On March 7, 1937, Rev. Han 
was arrested in the Kyungnam province; He suffered great 
physical and mental pain during his imprisonment in the 
Kyungnam police station. On Aug 17, 1945, he was 
discharged from his imprisonment with recognition from his 
proponents as a victorious living martyr. He became a 
leader among anti-Shinto shrine worship activists who 
survived imprisonment. The greatest achivement in his life 
was the founding of Korea Theological Seminary. He 
established Korea theological Seminary during a period of 
intense turmoil in Korea Theological World. For forty 
years, he nourished and fostered many who became elites of 
this society. 


14 Hoon Choi, Hanguk Gyohoi Pippaksa [The history of 
Korean church persecution](Seoul: Christian Literature 
Crusade, 1979), 42-44. 
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Rev. Han's Homiletical Method and Characteristics 
of His Preaching Message 
Sovereignty and Glory of God 

Rev. Han's message is full of glorifying the Lord. Of 

course, in his message one cannot find the theological term 

for the sovereignty of God. Often, however, he proceeded in 

his sermons with a clear consciousness of the presence of 

God. He especially emphasized God as the Creator of all 

creatures, the creator of the universe, and the Lord of all 

salvation. For example, the following message appears in 

the sermon "All Anxieties": 

Have you ever thought why we need to depend on 
the Lord for our anxiety of every life? First, 
because the Lord is sovereign. Everything on this 
earth and universe is within the Lord's 
sovereignty, like Roman 11:36; For from Him and 
through him and to him are all things. To him be 
the glory forever. Amen. 15 

Every event on this earth occurs within God's 
providence! Even the death of a sparrow can't occurr 
without God's permission. Every aspect of our lives 
proceeds in accordance with God's providence and 
sovereignty. Therefore, retaining our worries and anxieties 
within ourselves is a foolish thing to do. 

Rev. Han's message stressed the existence and 
integration of "God's work and our faith." This sermon was 
delivered on January 24, 1961, at Jinjoo Church on the event 


15 Sang Dong Han, Gonankwa Seungli [The suffering and 
victory](Pusan, South Korea: Research Institute for Church 
Affairs, 1980), 100. 
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of Rev. Han's 60th birthday and his twelve years of service 

at Jinjoo church. Here, he is talking about the Lord and 

the Creator and Sovereign providence. 

What has God done in the past? In Genesis chapter 
1, it states that God created the world. When God 
created this world, we didn't exist. Even if we 
did co-exist with God in time and space, we could 
not have interfered nor helped Him in the creation 
of this world. We have nothing to do with His 
creation. We can only believe in the creator and 
his creation. We can only believe in His work. . 

. . In God's sight even righteous Job cannot 
avoid God's plan. Therefore, Job confessed, 

"Naked came I out of my mother's womb, and naked 
shall I return thither: The LORD gave, and the 
LORD hath taken away. Blessed be the name of the 
LORD" (Job 1:21). Job believed God as a dominator 
and controller of all events. Failure to fully 
disobey the Lord's commandments produces the 
belief that God controls all events." 16 

Many of his sermons were about the sovereignty of God. 

He desired his sermons to bring out the glory of God and not 

self-glorification. 

Suffering and Solitude for Christ 

Because his life was laden with suffering, his message 

was full of perseverance and solitude. For example, in his 

message titled "One Must Be Prepared For Solitude In The 

Faith Movement," he preached: 

Because we are weak, we avoid the solitude. Even 
in animal's kingdom, the pack of animal is 
stronger than the single weak. Ten people are 
better than one. One might believe when people 
come together as a unit, it is a way of success, 
happiness and preservation of life. . . . But I 
wish you to be like Elijah who fought with 850 


16 Sang Dong Han, "Hananimeui Ilgwa Woorieui Sinang" 
[God's work and our faith) Pasootgoon [The Watchman], Feb. 
1961, 2-3. 
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prophets of the Baal alone in his struggle to keep 
his faith. 11 

In the context of the prevailing liberal theology and 
the Korean War, on June 25, 1950 he preached about solitary 
footprint leading to truth to the Korean church. He would 
raher stand on the firm foundation of truth than receive 
praise from the multitude. He regarded the truth and faith 
movement as solitude itself. Because it was his way, his 
sermons ignited many youth groups to accept the truth and 
faith movement. 

Rev. Han's sermons explain suffering in this way. The 
reason believers suffer from difficult situation is: 

First, to help the righteous person enter into the 
kingdom of God. 

Second, to know the will of God and to stand on strong 
faith through suffering. 18 

Of course, within Rev. Han's sermons, suffering is for 
Jesus Christ and the reason for suffering is to purify our 
lives. To Rev. Han, suffering can be the fruit of piety and 
pure living. Without the burning decisions of a pious life 
that is sin free, there is no reason for a person to suffer 
from solitude and difficulties. Therefore, his sermon 
always emphasized the solidness of truth. 


11 Sang Dong Han, "Sinang Woondongaenun Godogeul 
Gagohara." [One must be prepared for solitude in the faith 
movement] Pasootgoon [The Watchman], Feb. 1955, 19. 

18 Sang Dong Han, Gonankwa Seungli, 95. 
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In Rev. Han's life and sermons, there appears the 
struggle to return to the truth. When faced with 
difficulties (sufferings), he fought with passive 
resistence. In other words, his suffering, which he endured 
with passive resistince, was a direct consequence of his 
adamant position to uphold the truth. He did not abandon 
the truth for comfort. He sought for the salvation of peace 
through the truth. Therefore he emphasized that believers 
have to choose the narrow door that opens to the realm of 
truth. When given a choice between truth and peace, he 
chose the truth. His choice came with solitude and 
difficulties. 

Rev. Han fought vigorously against the unjust and non- 
biblical Shinto shrine worship. He preached with great 
passion. He was willing to sacrifice his life for his 
beliefs. Rev. Han expected suffering and solitude as a 
result of his fight against Japanese military power and 
Shinto shrine worship. Even in the face of suffering and 
death, he preached against the injustice of the Japanese 
military power and its imperialism. His message to four 
hundred worshippers on October 24, 1937, revealed his 
intense opposition against Japanese imperaliam. He shows 
the content as follows: 

Contemporary government forces us to bow to 

Japanese Shinto worship but we should reject such 
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worship because it is unjust and it's not the will 
of God destroying God's law. 19 

In the same year at the Moon-Chang Church, he preached 
to 400 worshippers a sermon entitled "Three Important 
Lamentations." The message was that all creatures sigh in 
grief because our government has turned God's good intention 
into a bad one. 20 In other words, he served only God and 
preached strongly against Shinto shrine worship even though 
he suffered greatly. 

Faith That Appeared through Han's Sermons 

In order to keep the faith (God's Law), he started an 
anti-Shinto shrine worship movement. Because of his faith, 
he endured great suffering. In order to keep that faith 
alive, he also founded the Korea Theological Seminary. 21 
Therefore, we can express this as the truth and faith 
movement. 22 

In 1956, on the tenth aniversary of the founding of the 
Korea Theological Seminary he reflected this way: "When I 


19 See Sung Kuh Chung, 357. 

20 See Yong Joon Ahn, Tae Yang Sinkwa Sawo on Edul 
[People who fought against Amateratsu Omikami](Seoul: Sae 
Seong Culture, 1972), 316. 

21 Along with Rev. Nam Sun Joo and Sang Suk Song, Rev. 
Han became a leader of the Kosin group. In 1951 he was a 
founder of Kosin Presbyterian Church. In 1963 he was a 
leader of restoration of the Kosin group. In 1970 he was a 
dean of Korea Theological College and Seminary. On Jan. 6, 
1976, he received a call from the Lord. 

22 Sang Dong Han, "Sinhak Sipnyuneul Whoigoham" 
[Retrospecting the Kosin theology in the last ten years] 
Pasootgoon [The Watchman], Oct. 1956, 4. 
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look back upon the past, a thousand emotions crowd in my 

mind. The sacrifice of many pastors and their family 

members during Japanese domination was looked upon as 

authentication of great faith. Many believers wonder about 

their faith and question about their sacrifice for Christ. 

Why did I not die for Christ? Many grievance, tears and 

prayers led to an invisible search for truth." 23 Rev. Han 

emphasized that suffering, persecution and the founding of 

the Korea Theological Seminary are connected to the faith 

movement. 24 In conclusion, Rev. Han's sermons are not made 

up of hermeutics or theological precepts; rather his sermons 

derive from his experience and from the heart of a man 

filled with the inspiration of the Scriptures. Preaching 

becomes a source of light when the preacher's life becomes 

the foundation of his sermon. During the harsh and darkest 

days of Korean church which had surrendered to Shinto shrine 

worship and liberal theology, Rev. Han, as a preacher and a 

pastor, inspired many people. Not only was he a "truth" 

activist, he was also a very influential preacher who 

preached with tears and sweats. Finally, a unique statement 

of elder Kyung Rae Kim is very expressive. 

"Rev. Han was a great shepherd. Anywhere, 
wherever he faced, he showed the way of true 
shepherd. There must be preachers who are in 
unity of mind and body. But Rev. Han was always 

23 Ibid. 

24 This faith movement should not be confused with the 
"faith" movement in the United States of America. 
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truthful and sincere. Rev. Han's body and mind 
were always filled with solitude, but his walk 
with the Lord was always bright. Because he 
endured his imprisonment during the end of the 
Japanese occupation, he can firmly establish the 
watchtower of the truth after the liberation of 
Korea. " 25 

In this context, elder Kim refers to Rev. Han as the man the 
world was not worthy to have. 26 

In summary, in the light of the nature of preaching, 
Rev. Han's sermons concretely follow the divine goal- 
gloryfying God, and God's sovereignty. Owing to the anti- 
Shinto shrine worship movement and a militant Calvinism, his 
preaching naturally progressed toward a negative prophetic 
style. 

Kosin Presbyterian Church Pastors' Sermons : 

The Younger Generation 

In this section, I will evaluate the Kosin Presbyterian 
Church pastors' sermons on the basis of the nature of 
preaching. The nature of preaching can be dichotomized 
into the divine goal and human goals. In short, this 
indicates kerygma, didache and therapeia. Therefore, the 
norms 27 for analysing sermons are as follows: 


25 Soo Kyung Choi, ed., Hansangdong Moksa [Rev. Han's 
life and message](Pusan, South Korea: Wilderness Press, 

1988), 121. 

26 Ibid. 

27 Ji Young Gyui, "Saihaie Chiyou Sulgyorosu 
Gyowhoieui Gaingsineul Chokgoo Handa” [May God help our 
renewal of life and preaching be preaching that heals in New 
Year], Wolgan Mokhoe [Pastoral Monthly], Dec. 1993, 114-18. 
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(Norm 1-Kerygma) 

Is the salvation of God(Trinity) proclaimed? 

(Norm 2 -Didache) 

Are ethical elements proclaimed? 

(Norm 3 -Therapeia) 

Is healing work proclaimed? 

This writer will evaluate each sermon in the book "A 
Sound of Gentle Blowing" 2 * which is a collection of the 
twenty sermons belonging to the preachers of the Kosin 
denomination. This writer evaluates only one sermon from 
among the large number of sermons given by selected 
preachers. Even though generalization from only one source 
per preacher can pose problems, this writer believes that it 
is quite possible to grasp the preacher's general ideology, 
principles and theology from one sermon. 

.Rev. Kyu Chan Kang (Dae Koo All Nations Church) 29 

Text: 1 Cor. 6:1-10 

Sermon Title: A Dandy in Faith 

Outline: 

1. A model adherent to the Christian faith is to give 
up the worldly magnificent life for Jesus. 


28 Hankook Pastoral Literary Circles, ed., Semihan 

Sori [A sound of gentle blowing](Pusan, South Korea: Youngdo 
Six Day Publishing, 1986). This is the only pure Kosin 
Prebyterian Church pastor’s sermon book. 

29 Ibid., 7. 
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2. A model adherent regards suffering for Jesus as 
pleasing to Jesus. 

3. A model adherent is to dedicate his or her life to 
Jesus under any circumstances. 

In comparison to the norms stated on page 40, Rev. Kyu- 
Chan's sermon includes the elements of norm I and II, but 
does not include norm III, that of addressing human needs. 

Rev. Suk Soo Kang (Masan Jeong Dong Church) 30 

Text: 2 Kings 10:25-31 

Sermon Title: Cleanse Yourselves First, Before You Find 
Fault With Others. 

Outline: 

1. What is the meaning of "Cleanse yourselves first, 
before you find fault with others." 

2. What is the reason for "Cleansing yourselves first, 
before you find fault with others." 

3. What is the result of "Cleansing yourselves first, 
before you find fault with others." 

Rev. Suk-Soo's sermon includes only the element of the 
norm II, didache while ignoring norms I and III. In this 
case there is the danger of overemphasizing the moralizing 
aspect. 

Rev. Bon Kyu Koo (Dae Jeo First church) 31 

Text: 2 Cor. 5:11-15 

30 Ibid., 13. 

31 Ibid., 19. 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



47 


Sermon title: What is an Authentic Christian? 

Outline: 

1. An authentic Christian must toil diligently for the 

Lord. 

2. An authentic Christian must have a clear mind for 
the sake of the people . 

In comparison to the norms stated on page 40, Rev. Bon- 
kyu's sermon includes elements of norms I and II, but does 
not include norm III, healing and caring elements. 

Rev. Myung Kwan Kim (Keum Jeong Ro Church) 32 
Text: Exod. 15:1-21 

Sermon Title: Believer's Song Which Receives the Gift 
of the Salvation 
Outline: 

1. The God who accepts the praises of Israel 

2. The grace of the chosen people 

3. What should the chosen people work on? 

Rev. Myung Kwan's sermon is full of elements that 
glorify God. His sermon only includes norm I, kerygma. 

Rev. SeoJc Young Kim (Moon Hyun First Church) 33 
Text: Matthew 8:23-27 
Sermon Title: Strong Man 
Outline: 

Jesus must be beside me. 

32 Ibid., 25. 

33 Ibid., 30. 
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1. The one who is beside Jesus 

2. The one who prays "Lord help me." 

3. The one who depends up the Lord for everything 
In comparison to the norms stated on page 40, Rev. 

Seok-young's sermon includes elements of norms I and II, but 
does not include norm III. 

Rev. Ok Ki Kim (Kwang Ahn Central Church) 3 * 

Text: Deut. 33:26-29 

Sermon Title: Christian's Happiness 

Outline: 

One who believes in Jesus has three elements of 
happiness 

1. The happiness of forgiveness of sin and a new 
relationship with God 

2. The happiness of strength and courage to do service 

3. The happiness to live in security with Jesus 

In the light of the norms as stated on page 40, Rev. 
Ok-Ki's sermon contains norms I, II, and III. 

Rev. Jong In Kim (Jang Lim Church) 35 
Text: Habakkuk 3:1-4 
Sermon Title: Revive Thy Work 
Outline: 

1. What interferes with revival? 

2. What needs to be? 

34 Ibid., 35. 

35 Ibid., 41 
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3. Revive thy work in the midst of the years. 

4. In wrath remember the mercy. 

In comparison to the norms stated above. Rev. Jong-In's 
outline integrates the elements found in norms I and II, but 
fails to include norm III. 

Rev. Chul Bong Kim (Masan First Church) 36 
Text: Matt. 21:1-11 

Sermon Title: Unhappiness of the Fruitless Believer 
Outline: 

1. Jesus has human nature. 

2. Jesus looks and expects "fruits" from us. 

3. Jesus cursed the fig tree without fruit. 

4. Jesus teaches us how to be prosperous fruit. 

This sermon also includes all three norms. 

Rev. Hui Bong Moon (Sei Kwang Church) 31 
Text: Matthew 28:1-15 
Sermon Title: Our Boastfulness 
Outline: 

1. Our boastfulness is the empty tomb. 

2. The empty tomb is the verification of Jesus’ 
Resurrection and our boastfulness. 

3. Our boastfulness should be based upon our election 
into the small pool of the prestined who believe in Jesus' 
Resurrection. 

36 Ibid., 47. 

37 Ibid., 52. 
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There is overt emphasis on the evangelical message with 
a lack of detail in the area of the sanctificational 
process. The need for human interaction perceived within 
the human framework is totally disregarded. 

.Rev. Ki Min Park (Ko Seong Duk Ho Church) 3 * 

Text: Malachi 2:6 

Sermon Title: True Workers of the Lord 

Outline: 

1. Man of the truth 

2. Righteous witness 

3. Walking with the Lord 

4. The one who saves others from sin 

In comparison to the norms above, his sermon contains 
elements of norms I and II, but does not contain norm III. 
This message undermines the importance of human edification 
which can be achieved only through ultimately personal 
relationships. 

Rev. Jeong Duk Park (The First young Do Church) 39 

Text: Heb. 12:1-3 

Sermon Title: Let’s look at Jesus 

Outline: 

Who is Jesus 

1. He is faithful. 

2. He is a perfect person. 

38 Ibid., 59. 

39 Ibid., 64. 
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3. He endures the cross and sits down at the right 
hand of the throne of God. 

This sermon contains elements of norms I and II, but 
not norm III. 

Rev. Kwing Ho Bay (The Third Young Do Church) 40 

Text: Joshua 14:6-15 

Sermon Title: Give Us This Hill 

Outline: 

1. What is this hill? 

2. Who will ascend to the hill? 

a. One who has bravery and endurance 

b. One who believes in promises of God 

c. One who endures a suffering 

This sermon incorporates only norm II, ethical 
content. Substances from norms I and III are remote in this 
message which strongly stresses moral issues. 

Rev. Seong Ho Baek (Hang Do Church) 4 ' 

Text: Acts 26:22-32 
Sermon Title: Be Like Me 
Outline: 

1. I want you to be a Christian like me 

2. I want you to be an evangelist like me 

3. I want you to be persecuted like me because of 

righteousness 

40 Ibid., 69. 

41 Ibid., 78. 
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In comparison to the norms stated on page 40, his 
sermon includes elements of the norms I and II, but doesn't 
contain norm III. Soteriological issues and proper 
behavioral management are distinctly mentioned and declared, 
but items essential to sustain sound human-to-human and 
human-to-divine relationships are absent. 

Rev. Koon Sik Sim (The First Yoong Ho church)* 2 

Text: Luke 7:11-17 

Sermon Title: Miracle of a city called Nein 

Outline: 

1. This miracle offers the silence and sorrows of 
death. 

2. This miracle offers the limited love of a mother. 

3. This miracle offers the endless love of Jesus. 

4. This miracle offers the power of the Scriptures. 

5. This miracle offers hope in place of despair. 

His sermon includes elements of the norms I, II, and 

III. In his sermon, there are kerygma, didache and 
therapeia. This message endeavors to balance the three 
homiletical functions by packing them in a coherent and 
integrative format. 

Rev. Yune Pyo Oh (Hoi Won church)* 2 

Text: Acts 1:1-5 

Sermon Title: Don't Leave Jerusalem 

42 Ibid., 84. 

43 Ibid., 90. 
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Outline: 

What is the meaning of the phrase "Don't leave 
Jerusalem." This phrase can be interpreted in the following 
manner: 

1. Don't move away from the peace that God offers. 

2. Don't leave God's church. 

3. Don't leave from the Word of God. 

4. To receive the Holy Spirit. 

5. To yearn after the Kingdom of God. 

Looking at this sermon in light the three homiltical 
norms on page 40, Rev. Yune Pyo's sermon includes elements 
of norm I and II emphasizing the divine goal, but doesn't 
include norm III. 

Rev. Yong Ho Lee (Yung chun Church) 44 

Text: Exdus 12:5-13 

Sermon title: Bloodshedding and Bloodspreading 

Outline: 

1. There must be bloodshedding 

2. The blood must be spread 

3. I will passover when I see the blood. 

In his sermon, Rev. Yong Ho Lee underscores the 
propitiatory quality of bloodshedding that can be found only 
within norm I, kerygma. 

Rev. Jong Young Lee (Ja Sung Dae Church) 45 

44 Ibid., 96. 

45 Ibid. , 102. 
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Text: I Cor. 5:8 

Sermon Title: Ancestor Worship and Filial Piety 

Outline: 

1. Observe ancestor worship without sin 

2. New year and full moon festival according to the 
lunar calendar 

3. Everyone must observe filial piety. 

4. Everyone must observe filial piety during one's 
entire life time span. 

This sermon underlines the intense loyalty that must be 
devoted to filial members. The gospel is ignored and the 
importance of human work is exggerated and attributed to 
with impropriety. This message is obviously centered on 
norm II, pseudo-didache. It does not include elements of 
norms I and II. 

Rev. Jong Man Im (Nam Seoul Church) 46 

Text: Rom. 13:1-7 

Sermon Title: Obligation to Government 

Outline: 

1. Everyone must submit himself to the governing 
authority. 

2. What is the function of government? 

3. What is the obligation of the citizen? All 
authority that exists has been established by God. 


46 Ibid, 119. 
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He deemphasized the crucial nature of therapeia. Human 
interaction at the microscopic level is not given the proper 
attention. 

Rev. Yong Bok Jun (The First Ko Sung Church) 47 

Text: I Sam. 17:8-16 

Sermon Title: Endless Blessing 

Outline: 

1. Endless blessing comes from true obedience 

2. Endless blessing comes from sacrificial dedication 

3. Endless blessing comes from trust of God's promise 
This message does not see the importance of the 

maintenance of the congregational needs-norm III. 

Rev. Hae II Choi (Seoul Nam Boo church) 48 

Text: Lk. 15:11-32 

Sermon Title: Father's Love 

Outline: What is the father's love?- 1. Supply, 2. 
Providence, 3. forgiveness 

1. Father's love supplies everything. 

2. Father's love is enduring and longsuffering for our 

sins. 

3. Father's love forgives us when we confess our sins. 
This sermon fully uses the elements of the norm I, the 

evangelical message. In this sermonic context, the divine 
goal must be maintained at all costs, even in the face of 

41 Ibid., 125. 

48 Ibid., 131. 
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full sentence of human goal. 

Characteristics of the Preaching Philosophies of Other 
Denominational Preachers' Sermon 
Rev. Yong Ki Cho of the Full Gospel denomination. Rev. 
Han Hm Ok of the Hap Dong denomination, Rev. Sun Do Kim of 
the Methodist denomination and Rev. Dong Won Lee of the 
Baptist denomination are representative preachers 
emphasizing the human goal. 

Rev. Yong KI Cho's Preaching Philosophy 

He defines his preaching in the following fashion/form. 
"All my preaching is about solving problems. How will I 
help people of faith with physical, mental, spiritual, and 
social problems by using God's Word?" 45 In short. Rev. 

David Cho's preaching theology is "find the need, meet the 
need." 


49 Yong Ki Cho, Nanun Erutkae Sulgyo Handa [This is my 
preaching philosophy] (Seoul: Seoul Book House, 1985), 401-2. 
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Rev. Han Hm Ok's Preaching Direction 

In the books of Ok's sermon series 1-10, 50 Rev. Ok 
systematically described his preaching as follows: 

Books 1 and 6 are about the teaching (didache) message 
form. Book 2, 4, 5, 7, 8 are about healing (therapeia) 
messages. And books 3, 9 and 10 are about proclamation 
(evangelical) messages. Therefore Ok's preaching and his 
sermon books, proclamation, teaching and healing, are well 
balanced. Even with this balance, he strongly emphasizes 
human goals in his sermons. 


50 Han Hm Ok's Sermon series(1 to 10) are as follows: 
Fyungsindolul Gkaeoonda [Called to awaken the layman](Seoul: 
Tyrannus Press, 1984); Gotongeul Daroosinun Hananimeui 
Sonkil [God's hand to deal with the sufferings](Seoul: 
Tyrannus Press, 1987); Moon Bakesu Kidarisinun Hananim [God 
who is standing at the outdoor](Seoul: Tyrannus Press, 

1987); Gotongaenun Dtutsi I ta [The will of God in 
sufferings](Seoul: Tyrannus Press, 1988); Sihumi Upnun 
Sinang Saengwhaleun Upta [There is no life without 
temptation](Seoul: Tyrannus Press, 1989); Moouteul 
Kidohalgga [What is your prayer list](Seoul: Tyrannus Press, 
1990); Jesus Mitnun Kajung Mooutsi Darunga (Christian home 
life: What is the difference in comparison to the non¬ 
believers] (Seoul: Tyrannus Press, 1991); Ihumhan Saesangul 
Uddutgge Salkga [How shoud we live in this dangerous 
world](Seoul: Tyrannus Press, 1992); Naega Uteun Whangholhan 
Goowon [The magnificient salvation I got](Seoul: Tyrannus 
Press,1993); and Amoodo Hundulsoo Upnun Naeui Goowon [My 
salvation that nobody cannot interrupt](Seoul: Tyrannus 
Press,1993). 
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Rev. Sun Do Kim's Preaching Direction 

In the books "Dialogue of Faith for Creative Life, " 51 
"Dialogue of Hope for Modern Men," 52 "Dialogue of Love Which 
Heals the Sufferings," 53 "Dialogue Which Occupies a Lot of 
Life, " 54 and " A Safety Seat Belt in Life, " 55 Rev. Sun Do Kim 
emphasized four themes: "hope and healing," "the wisdom of 
life," "development of faith power," and "successful life." 
Kim's sermons stress the needs of the congreation. 

Rev. Dong Won Lee's Preaching Tendency 

In the book, "How Are You, 1,56 he deals with the issues 
of discouragement, fear, freedom, failure, anger, solitude, 
and hatred. Thereby, he also opened the road to life- 
situation preaching. 


51 Sun Do Kim, Chang jo juk Salmeul Wihan Sinangeui 
Daewha [Dialogue of faith for creative life](Seoul: Kwang 
Lim Press, 1981). 

52 Sun Do Kim, Hyundaeinul Wihan Huimangeui Daewha 
[Dialogue of hope for modern men](Seoul: Kwang Lim Press, 
1980) . 

53 Sun Do Kim, Sangchulul Chiryohanun Sarangeui Daewha 
[Dialogue of love which heals the sufferings](Seoul: Kwang 
Lim Press, 1983). 

54 Sun Do Kim, Salmeui Tujeonul Chatnun Daewha 
[Dialogue which occupies a lot of life](Seoul: Kwang Lim 
Press, 1985) . 

55 Sun Do Kim, Salmeui Anjun Belt [A safety seat belt 
in life](Seoul: Kwang Lim Press, 1985). 

56 Dong Won Lee, Dangsineun Ahnnyung Hasipnigka [How 
are you](Seoul: Compass House Publishers, 1987). 
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Evaluation 

Up to this point, we discussed the preaching style of 
the Kosin Presbyterian pulpit in the light of "nature of 
preaching." Through this investigation, we knew that from 
the Rev. Han era through the younger generation era to the 
1980's were emphasized the elements of kerygma and didache 
but not therapeia. Prominent pastors of other 
denominations, however, emphasized congregational needs more 
than didache and kerygma in their preaching ministry. Rev. 
Ok's sermons are most suitable as examples of how to achieve 
the nature of preaching toward the divine goal and human 
goals. 

People of today have much different stress than at any 
past era due to a seeming of information. They suffer from 
a lack of self-esteem. Many people need sleeping pills to 
fall asleep, or psychiatric treatments to deal with their 
problems. People who live in such an unstable society need 
and crave for a message of hope. The preacher as a 
spiritual healer, must have the ability to help heal the 
problems that people face throughout the various life cycle. 

The message of healing must be proclaimed to 
contemporary men and women in the context of Jesus's grace 
and redemption, even in delivery of sin and God's judgement 
of sin. Therefore Kosin Prebyterian Churches must progress 
toward wholistic pastoral preaching. 
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Till now, the messages in Kosin Prebyterian Churches 
were primarily one-sided leaning toward the divine goal. 
Therefore, Kosin pulpit must recover the elements of norm 
III, therapeia. 
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CHAPTER 4 

Toward Pastoral Preaching in the Kosin Presbyterian Church 

Understanding of Pastoral Preaching 
There are two tendencies in the understanding of 
pastoral preaching. One approach is from the psychological 
perspective, and the other is from the biblical viewpoint. 

I shall first view and critique the limited conventional 
understanding of "pastoral" and its expression in pastoral 
preaching. The biblical understanding of pastoral work will 
be set forth as a paradigm for pastoral preaching in 
psychological perspective. 

Pastoral Preaching in a Psychological Perspective 

As early as the mid-forties and fifties, a particular 
kind of sermon was crafted by Charles Kemp, a pastor and 
pioneer in pastoral care and counseling. He gathered 
together a collection of sermons by homiletical greats of 
many decades: Horace Bushnell, "Dissolving Doubts"; Phillips 
Brooks, "The Purpose and Use of Comfort"; Harry Emerson 
Fosdick, "Handicapped Lives," and others. In his book, he 
outlined the criteria for pastoral preaching by asking the 
following questions: "Is the problem 'common to all people?' 
Does it deal with a true life situation? Does the sermon 
grow out of human experience?" 1 The entry of the 


1 Charles Kemp, Life-Situation Preaching (St. Louis: 
Bethany Press, 1956), 28-29. 
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psychological influence into preaching took the form of the 
aforementioned preaching. 

In general, the word "pastoral" has come to be 
associated with support, acceptance, care, affirmation, 
healing, even unconditional positive regard, given to 
individuals. According to Seward Hiltner, pastoral care is 
"solicitous and tender and individualized care(given) by the 
shepherd of the sheep." 2 In its worst form, to be pastoral 
is only to say "yes." For the past several decades, 
pastoral preaching has been identified with this restricted 
notion. Charles Kemp sums up the consensus of opinion about 
pastoral preaching. "Stated in its simplest terms, pastoral 
preaching is an attempt to meet the individual and personal 
needs of the people by means of a sermon." 3 His statement 
raises guestions: What are the needs of the people? How are 
their needs fulfilled? Books about pastoral preaching tend 
to identify needs with problems experienced by individuals 
and their families, e. g., loneliness, depression, family 
conflict, unfulfilled potential, and inability to accept 
oneself or others. In a pastoral sermon, the preacher 
identifies the problem and offers a solution to it. 

This approach to pastoral preaching is troubling at 
several points. First, "need" is almost always understood 

2 Seward Hiltner, The Christian Shepherd (New York: 
Abingdon Press, 1959), 20. 

3 Charles F. Kemp, ed., introduction to Pastoral 
Preaching (St. Louis: Bethany Press, 1963), 12. 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



63 


in terms of perceived psychological problems. Some 
attention is given to the need to have brokenness healed, 
but little attention is given to other fundamental human 
needs. Secondly, beyond helping people cope personally with 
the effects of social forces, this approach gives scant 
attention to individuals as social beings. When public 
issues—such as AIDS, war and peace, disarmament, pollution, 
and poverty—so invade the intimacy of every private life to 
deny them is to deny part of our own humanity. Not to deal 
with them is wrong. Thirdly, pastoral preaching of the 
psychological persuasion previously described here makes 
little reference to the moral and ethical dimensions of the 
needs which are being addressed. For instance, divorce is 
presented as a trauma to be accepted, rarely as an event to 
be analyzed theologically in terms of sin and grace. 
Fourthly, the listener can come away from many such 
"pastoral sermons" not knowing that God has anything to do 
with solving the problem under consideration. Indeed, the 
listener can sometimes leave the sermon not knowing anything 
about God. Therefore, one can raise a question such as 
this. Does the divine-human encounter expressed in the 
advent of Jesus Christ illuminate the context of human 
plight? 

Therefore, this approach to preaching is partially 
inadequate. Fortunately, pastoral preaching in a biblical 
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perspective can help us extract an appropriate, responsible 
and suitable approach to preaching. 

Pastoral Preaching in a Biblical Perspective 

The picture of pastoral preaching outlined above does 
not take adequate account of the biblical understanding of 
the pastoral role. The word "pastor" comes to us from a 
root word that means "shepherd." Thus, to be a pastor is to 
do for the church what the shepherd does for the flock. 

Let's examine and discuss the Biblical metaphor of 
"shepherd." 

Biblical Metaphor of Shepherd (Pastor) 

What does the term "pastor" mean? A brief look at some 
root terms from the Hebrew Bible and the New testament will 
inform our understanding. 

The concept of pastor is derived from the image of the 
shepherd. This image is abundant in the scriptures of the 
Old and New Testaments. No other meataphor has so 
influenced our understanding of pastoral preaching. 

Old Testament 

In the Old testament, we may take the word roeh ( ) 

as equivalent to poimen ( )in the New Testament, 

meaning "shepherd." 

Human Leaders as Shepherds-Religious Leaders 
During their wandering phase, Israel's tribes depended 
heavily upon herds of sheep for sustenance. Shepherds, then, 
exercised an important role in the tribe's normadic way of 
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life. Note that tribal members expected shepherds to 
exhibit patient care, caution, and honesty toward the flock 
they guarded. 4 

Two prophets of the Exile, Jeremiah and Ezekiel 
describe Israel's leaders as "shepherds who only take care 
of themselves." 5 Ezekiel 34 and Jeremiah 23:1-4 each pose a 
contrast between the true shepherds of Israel who help the 
community realize and appropriate its full covenantal 
relationship to God and the false shepherds who fail to 
exercise their roles as reliable guides. Ezekiel 34 
condemns Israel's spiritual leaders, who consumed all the 
sheep's produce, yet did not strengthen the weak, heal the 
sick, bind up the injured, or search for the lost. Instead, 
they ruled harshly and brutally. So God promised through 
Ezekiel that human shepherds would be held accountable. 
Jeremiah too pronounces "Woe to the shepherds who are 
destroying and scattering the sheep of my pasture”(23:1). 
Through Jeremiah, God promises, I will give you shepherds 
after my own heart'(3:15). A key distinction between the 
true shepherd and the false is the failure of the false 
shepherd to say "No" to the temptations for idolatry and 
self service. Further, the false shepherds allied 

4 E. Beyreuther's, "Shepherd," The New International 
Dictionary of New Testament Theology, ed. Colin Brown, vol. 

3 (Exeter: Paternoster Press, 1978), 565. 

5 "Shepherd," in The Revell Bible Dictionary, ed. 
Lawrence 0. Richards (New Jersey: Flemming H. Revell, 1990), 
915. 
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themselves with falsehood when falsehood promised them gain. 
Says the Lord, . .my sheep have become food for all the 
wild beasts, since there was no shepherd. . . my shepherds 
have not searched for my sheep, but the shepherd have fed 
themselves" (34:8-9). 

God As Shepherd 

Clear analogies between actual sheep and their 
shepherds lies at the root of Scripture's sheep-shepherd 
imagery. 6 David, the psalmist who became Israel's great 
king, was a shepherd (1 Sam. 16:11). Even as a lad he 
killed a bear and a lion that threatened the family flock (2 
Sam. 17:34-37). It was out of David's intimate knowledge of 
the sheep-shepherd relationship that shepherd imagery is 
also applied to God, who gives and cares for his people (Ps. 
23:1-4). The twenty-third Psalm, with its picture of God as 
shepherd, provides a window into the work of keeping the 
flock. The discussion in this Psalm is based on the nomal 
relationships of trust between a shepherd and his sheep. 

The sheep trust the shepherd because he or she has been with 
them and demonstrated faithful care and provision. 7 

The shepherd provides for the daily, rich, and 
nourishing food of the sheep (23:1-2), and leads the flock 
along reliable paths(23:3) that provide fulfillment. Sheep 


6 Ibid., 914. 

7 Samuel Terrien, The Psalms and Their Meaning for 
Today (Indianapolis: Bobbs-Merrill, 1952), 228. 
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have little sense of direction and poor eyes. They could 
never find their way home on their own. The shepherd 
lovingly guides the sheep along the right paths. In 
difficult times, the shepherd goes with the sheep through 
the dark miles of their lives, and not let anything destroy 
them with a rod and a staff (23:4). The rod is a kind of 
nightstick which the shepherd uses against wolves and 
thieves, but the staff is a crook with which the shepherd 
disciplines the sheep in order to keep them on the right 
path (Sometimes, sheep must be told "No."). The shepherd 
gives protection to the sheep. 

The table which is prepared may be a pasture from which 
the shepherd removes noxious weed which can give sheep 
indigestion (23:5a). A good shepherd provides the most 
gracious hospitality and the most generous provisions for 
his sheep. When the head of a sheep is punctured by a 
multuflorus rose or by another sheep, it is anointed with 
oil (a soothing balm) or with an astringent which stings 
(23:5b). The word "anoint" is symbolic for bestowing joy. 
The Prophet Isaiah, Jeremiah, and Micah also pick up the 
image (Isa. 40:1-11; Jer. 31:10; Micah 5:4). 8 The shepherd 
knows when the appropriate medicine is one which immediately 
soothes the disturbance or one which is immediately painful 
but ultimately healing. 


"Shepherd," in Revell Bible Dictionary, 914. 
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The shepherd has two goals: the preservation and 
building up of the flock. At one moment, the shepherd's 
work may take the form of applying a soothing balm and at 
another moment it may take the form of a strict rebuke. 

New Testament 

The only literal reference to shepherds in the New 
Testament is found in Luke 2:8-10; elsewhere they appear in 
parables and figures of speech, most often in the Gospels. 9 

God's Love, Judgement and Leadership 

Jesus claimed that his mission was "to the lost sheep 
of the house of Israel" (Matt. 10:6; 15:24). The parable of 
the lost sheep was told to examplify God's love (Matt.18:12- 
14). Simultaneously, Matthew's use of the parable of the 
lost sheep (18:12-13) occurs in the midst of a manual on 
church discipline which deals with relationships within the 
Christian brotherhood, laying particular stress on humility 
and forgiveness as two vital attributes (18:1-35). The 
shepherd seeking the lost sheep is a model for the leaders 
of the Matthean community. They are to call people to 
discipleship (18:1-4), to warn the community against sin and 
temptation (18:5-9), to exercise discipline in the community 
(18:15-20) and to instruct on the procedure to use toward 


9 Gerald L. Mattingly's, "Shepherd," Harper's Bible 
Dictionary, ed. Paul J. Achtemeir (San Francisco: Harper & 
Row, 1985), 942. 
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offenders (18:23-35). Also the shepherd's separation of 
sheep and goats was compared to judgement (Matt. 25:32-33). 

While issuing a warning about fierce wolves, the Paul 
of Acts admonishes the elders at Ephesus to oversee care for 
the flock which he equates with "the church of God." Only 
strong leadership can save the church from the fierce wolves 
who will come from the outside and from the false teachers 
who will arise from the community itself (20:28-30) . 

Jesus Christ As The Good Shepherd 

In a well-known allegory, Jesus refers to himself as 
the "Good shepherd" who "lays down his life for the sheep" 
(John 10:1-29; cf. the quotation of Zech. 13:7 in Matt. 

26:31 and Mark 14:27). There is no better loved picture of 

Jesus than the Good shepherd. The picture of the shepherd 

is woven the language and imagery of the Bible. 

The author of the Johannine Gospel develops a well- 
known shepherd allegory to interpret the relationship of 
Jesus to the community (John 10:1-42). Whatever the 
allegorical interpretation, the Apostle John emphasizes 
especially the love of the true shepherd, Jesus. The 

shepherd's own life is given on the cross so that the lives 

of the sheep may be determined by the presence and values of 
God (John 10:10-11). The voice of the good shepherd is 
recognized by his sheep, who listen to him(John 10:4). The 
good shepherd "calls his own sheep by name and leads them 
out" (John 10:3). He goes ahead of his flock to lead them, 
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and the sheep follow him because they know his voice (John 
10:4). They will never follow a stranger, but will turn away 
from him; no such personal relationship exists between 
strangers and the flock (John 10:5). While a thief comes to 
steal and kill sheep, Jesus has come "that they (his sheep) 
may have life, and have it to the full" (John 10:10). 

Christ is the Good Shepherd, entering into the sheepfold by 
the door, calling out his own sheep by name, and so 
possessing their confidence and affection that they follow 
him while they refuse to follow any other. Only the true 
shepherd has the good of the sheep at heart. Truly, as the 
writer of Hebrews says, looking back on the cross and the 
resurrection, Jesus is "that great Shepherd of the sheep" 
(Heb. 13:20). 

In short, a New Testament depiction of shepherd 
includes the following traits: 

1. endowed gifts for ministry and the realization of 
that endowment; 

2. spiritual and moral leadership, rather than some 
form of ministerial office(i. e., episcopos, presbuteros, or 
diakonos); 

3. loyalty to Christ as the Chief Shepherd; 

4. seeking lost individuals; 

5. self-sacrificing actions and demeanor; 

6. leadership and governance; and 
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7. caring for and protecting God's church. 10 

Given its broad scope, trait 7, caring for and 
protecting God's church, entails traits 1 through 6. 

Sometimes, the shepherd must also separate sheep from 
goat. That is, the shepherd is also judge. Therefore the 
pastor must work at helping people to see their brokeness in 
the light of God's grace. When this happens, judgement 
follows. Consequently, a biblical depiction of shepherding 
leads us to recognize that the shepherd must be the one who 
not only saves and feeds, but also judges. Listening to the 
congregation's hope, needs, and concerns is a vital link to 
pastoral preaching. 11 

Need for Pastoral Preaching in the Kosin 
Presbyterian Church 

Effective preaching addresses the needs of people with 
the news of the gospel. Charles. H. Spurgeon's adage, "If 
you do not touch the heart, you will soon weary the ear," 12 
conveys a relevant message for the Kosin pulpit today. To 
capture the ears of busy, bothered, and frequently broken 
individuals is not easy. To win a hearing, preaching must 
reach into the heart and probe the depths of the human 


10 W. R. Harris, "Pastor," The International Standard 
Bible Encyclopedia, ed. James Orr, vol. 3 (Grand Rapids: 
Eerdmans Publishing, 1986), 679. 

11 Stratman, 19. 

12 C. H. Spurgeon, Lectures to My Students (Grand 
Rapids: Zondervan, 1972), 139. 
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predicament. All good preaching contains a common quality 
in that it speaks to the needs of people in the trenches of 
daily experience. That was particularly true of the way 
that Jesus preached. In the Sermon on the Mount, for 
example, Jesus dealt with the spiritual, psychological, and 
physical struggles of ordinary folks. He spoke about true 
happiness, obedience to God, anger, sexual lust, divorce, 
keeping your word with integrity, revenge, religious pride, 
prayer, being really rich, clothes, houses, judging others, 
and building a life that lasts. Is there any wonder that 
his listeners were amazed? Unlike the legal discourse of 
the scribes, Jesus proclaimed a divine solution to the 
distressing problems, His Words penetrated deep into the 
hearts. 

Preaching in the Context of the Kosin 
Denomination Pulpit 

The Kosin denomination was inaugurated by the spirit of 
martyr and reformed theology. During the colonial era 
under the Japanese empire, many of the Korean pastors and 
Christians had fallen into the Japanese pagan religion 
called Shinto shrine worship. After the liberation from the 
Japanese colonialism, some Christian leaders were convicted 
to call for repentance from the sins of paganistic Shinto 
shrine worship. Especially, those who were in prison for 
opposing Shinto shrine worship have proposed the repentance 
movement very strongly. 
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Under these conditions, Korea Theological Seminary was 
founded in 1946 by members of the repentance movement. 13 It 
is the cornerstone of the Korea Theological seminary to this 
very day. Since its establishment, early pastors had very 
strong convictions to preach repentance toward spiritual 
renewal. 

The Reformed Theology is based upon Calvinism and 
Theocentric Theology. Therefore, because of the influences 
of this theology in the context of pulpit, the Kosin 
denomination pastors have emphasized a prophetic-repentance¬ 
preaching style. Because the pastors have been emphasizing 
the divine goal of God, the practical application of God's 
goal to congregational needs and human goals were neglected. 

They did not foresee any opportunity to explore and to 
develop a theological perspective of preaching ministry. 

Based upon the new Constitution of the Kosin 

denomination, they redefined the meaning of preaching to be 

contained only within the divine goal framework. The 

constitution writes as follows: 

4:19:0. Sermon is the means of God to save one 
life. Therefore preacher must do his best to 
discern the meaning of the scripture and with 
whole heart and all of the strength. 


13 Yune Sun Park, Kosineui Chochanggiwa Na [An early 
stage of the Kosin and I] Wolgan Kosin [Kosin Monthly], 
Sept. 1986, 16-17. 
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4:19:1. The purpose of sermon is to interpret a 
part of God's truth, to proclaim that text 
(kerygma), to teach the truth (didache). 14 

This constitutional definition of preaching includes 
the characteristics of kerygma and didache but not 
therapeia. I believe that the Kosin denomination pulpits 
have to improve and refine pastoral preaching. Therefore, a 
great assignment for us is to supply the missing 
characteristic therapeia in the Kosin denomination pulpit. 

Preaching in the Context of the Riverside Calvary 
Presbyterian Church: Application to My Pulpit 

Like Paul, I had preached "Jesus Christ and Him 
crucified," countless times, with the following theme "What 
must I do to be saved?" I had opposed the false doctrines 
of both the religious and secular worlds. But is this what 
my congreation needed most? As I reflected on the 
congregation I thought of the problems many members had 
faced in the past few years. One couple had just buried 
their son, a victim of drive-by-shooting. One wife had just 
buried her husband who died from stomach cancer. A young 
woman was feeling unfulfilled because she had never married. 
Another gentleman felt stifled because he was unable to 
continue his career. A young convert felt hopeless because 
he couldn't find a job. A woman would not forgive her 
husband because he had committed adultery many years before. 

14 Korea Jesus Presbyterian Church in the ROK, Hunbup 
[The constitution](Seoul: Office of the General Assembly, 
1993), 244. 
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Not everyone in the congregation was facing tough 
times, but many were. And this is a small congregation. 
Increase the size of the congregation and the number of 
problems people face multiplies. So I asked myself, "Did 
these people really need to hear all those sermons on the 
New Testament church, salvation, heaven and hell, the second 
coming of Christ, and other doctrinal themes?" To be sure, 
Bible doctrine is essential if a congreation is to grasp the 
great truths of the Holy Scriptures. But could I have spent 
my time in the pulpit more wisely by addressing more of the 
life and death issues these people were facing daily? In 
retrospect, I believe I could have incorporated more the 
pastoral preaching themes into my message for greater 
effectiveness. 

Strong Point of Pastoral Preaching 
To Achieve a Balanced Preaching 

Pastoral preaching can help balance the preaching 
program in virtually any congregation. Preaching is 
bifocal. It involves the gospel that is preached and the 
people to whom the gospel is preached. Like the preaching 
of the Old Testament prophets, the modern pastoral preachers 
must also seek to communicate to God's people a message that 
is in accordance with their needs. The pastor who does 
pastoral preaching must know his or her gospel and his or 
her people. Should we preach about hell every Sunday? 

Should we preach about the Roman road to salvation every 
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other Sunday? The ministry of the Word has other purposes 
in addition to that of converting unbelievers. There are 
people who need to be nourished in their faith, and there 
are problems that must be solved in the lives of believers 
and society at large. It is "heresey" for a pastor to 
isolate one area and avoid the others. 

Yes, we all need to work together to do what we can for the 
sake of god's kingdom. People, however, still look to the 
preacher-pastor for their primary spiritual guidance. E. J. 
Petersen says, "Pastoral preaching is one that strengthens 
and cheers the believer in Christ, especially the one who 
travels a hard road." 15 Therefore Pastoral preaching is 
important in helping people face the many trials that come 
their way. Most of modern life is lived in the tense, 
hectic marketplace where pressures pound us from every side. 
People still need a Word from God about a problem or they 
need comfort in the midst of crises. People also enjoy 
hearing sermons that touch their lives. It seems that 
people today are struggling with many more problems than 
before. Divorce, drugs, job insecurity, alcoholism, 
depression, anxiety, and terminal illiness are just a few of 
the things facing many families in Korea and the US today. 
Pastoral preaching is made possible by infusing great 


15 Eugene J. Petersen, The Development of the Message 
and the Messenger for Effective Preaching in the Twentieth 
century, D. Min. project. Fuller Theological Seminary, 
Pasadena, Calif., 1980, 74. 
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biblical themes that nurture the congregation with pastoral 
concern. It addresses these and many other issues. They 
can be approached by various topics, through lectionary (a 
list of biblical passages assigned to the various days in 
the church calendar) preaching, or by Lectio continua 
(preaching through the Bible, book by the book, text by 
text) . 

To Support Evangelism 

Pastoral preaching can also aid evangelism. It can 
also serve an evangelistic purpose, for when it is done 
well, the unbelieving listener may be drawn to the faith. 

He or she may be attracted by the help the gospel offers 
those who believe. In "Why Churches Grow," Flavil Yeakley 
found that any time in life that a person experiences major 
change, he is much more likely to be open to evangelistic 
persuasion. 16 Namely, the broad spectrum of issues 
(pressures, stress, domestic problems and other needs that 
should be addressed) usually dealt with in pastoral 
preaching will open doors of evangelism, arousing the 
curiosity of the people who are experiencing pain. 

Yeakley’s research also indicated that when the sermons were 
"aimed primarily at the needs of people who are already 
members of the church in order to provide encouragement, 
inspiation, and instruction, non-Christians were influenced 


16 Flavil Yeakley, Why Churches Grow (Broken Arrow, 
Okla.: Christian Communications, 1979), 15. 
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to accept Christ because they saw how the biblical message 
could help them overcome daily problems." 17 
To Serve as Group Counseling 

William Willimon said that despite the showmanship, 
glamour, and simplistic theology of television preachers 
such as Oral Roberts, Billy Graham, and Robert Schuller, 
they attract and help laypeople because "they preach as if 
they were preaching to individual listeners and their 
problems." 18 Yes, pastoral preaching can serve as group 
counseling, both in its preventive and curative forms. The 
average pastor cannot possibly meet all of the potential 
pastoral counseling opportunities that arise in a healthy 
ministry. Pastoral preaching allows the pastor to counsel 
the entire congregation as he preaches. In other words, the 
sermon becomes a type of group therapy. Although people 
have different hurts and needs, universal themes address 
needs common to all. For those who have special needs, they 
may be more likely to seek out the pastor who preaches 
pastorally in order to discuss some problem or issue in 
private. Haward J. Clinebell, Jr. believed that one test 
of a good sermon is how may people seek you out for 
counseling as a result of the sermon. 19 


17 Yeakley, 47. 

18 Willimon, 15. 

19 Howard J. Clinebell, Jr., Mental Health Through 
Christian Community (New York: Abingdon Press, 1965), 86. 
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In concusion, we need to continue to preach doctrinal, 
ethical, devotional and evangelistic sermons. We must also 
challenge God's people to be more committed to Christ and 
His church. But we must not neglect pastoral preaching that 
ministers to people in cries and suffering. Critics of this 
preaching approach suggest that some pastors specialize in 
therapeutic sermons, blending indifferent psychology with 
inadequate theology. Though dangers exist, pastors have a 
responsiblity to help those in need. Our people need 
sermons of comfort, hope, and encouragement. The Bible is 
full of such passages, and preaching is incomplete without 
them. The overall purpose of preaching is that others might 
"have life and have it more abundantly" (John 10:10). All 
of us who stand in the pulpit would do well to follow the 
example of Jesus who preached good news to the poor, 
proclaimed release to the captives, recovery of sight to the 
blind, and liberty to the oppressed (Lk. 4:18). 

Having been called to be pastors, we need to do 
whatever we can do pastorally. That means, among other 
things, that we are to do pastoral preaching. May God help 
our preaching be wholistic pastoral preaching! 
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CHAPTER 5 
Conclusion 

The focus of this study has been to concentrate on the 
need for development of a pastoral preaching style in Kosin 
the denomination pulpits. In order to overcome the Kosin 
denomination pulpit's negative prophetic preaching style, one 
must realize the biblical role of the shepherd. The biblical 
metaphor of shepherd in the Scriptures shows that the 
shepherd must care for the flocks and lead them to the right 
paths. The shepherd knows the appropriate time to give a 
strict reproach to the strayed sheep and to give comfort. At 
present, the Kosin pulpits tend to rebuke rather than to 
comfort, care, heal, etc. 

The major conclusion of this study is that effective 
preaching must contain a balance between the divine goal and 
human goals. Authentic preaching must satisfy both God's 
will and congregational needs. 

Pastoral preaching not only announces the good news of 

what God has done and is doing, but it takes the values and 

norms of the Gospel, and places them alongside the life of 

the congregation and the world. Gregory the Great argues for 

authentic pastoral preaching by illustrating the encounter 

between Nathan the prophet and David: 

For a short while (the prophet) concealed the 
person he was aiming at, and then at once struck 
him when he had convicted him. His stroke would, 
perhaps have had less force if he had chosen to 
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castigate the sin directly the moment he began to 
speak; but by beginning with a (parable) he 
sharpened the rebuke which he was concealing. He 
came like a physician to a sick man, saw that his 
wound had to be incised, but was in doubt about the 
endurance of the patient. He therefore, concealed 
the surgeon's knife under his coat, but drawing it 
out suddenly, pierced the wound, that the sick man 
might feel the knife before he saw it, for if he 
had first seen it, he might have refused to feel 
it.* 

May our Kosin Presbyterian pulpit be wise and pastoral. 


Gregory the Great, Pastoral Care, trans. Henry Davis 
(Westminster, Md.: Newman Press, 1950), 95. 
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APPENDIX 

Sermon: "I Will Not Doubt in the Storm" 

By Cha Hi Won 
Text: Matt. 14:22-33 

Today people are burdened with troubles that they want 
to share with someone. You were also faced with a problem, 
it may be related to your future plans, family, job, or 
evenrelated to the church. In fact, you believe that you 
have more than your share of problems. You have asked 
yourself, "Why do these things happen to me?" All of us 
feel that way at times-all of us have "storms." You may 
have read glowing testimonies in a book where faithful 
believers wrote of how the Lord had quieted all of their 
storms; economic, educational, vocational, marital, and 
health-related problems. 

But storms do come even to those who are very close to 
the Lord. Storms came to the disciples of Jesus. The type 
of storm that Jesus' disciples encountered on the Sea of 
Galilee often arose very suddenly. Like these disciples of 
Jesus, we often will find ourselves in the midst of such a 
violent storms. The storm we face now may be a terminal 
illness, an unplanned pregnancy, a tragic death, a family 
dispute, a job loss, a personal conflict, a recurring 
temptation, a sense of failure, a counter-measure of old 
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age, or just the stress of life itself. But in the midst of 
storms Jesus has listening ears. 

The Ears of the Lord Are Open to One's Cry 

One day as I was wading in a mountain creek, I slipped 
on the rocks and fell face down in the water. The powerful 
current carried me downstream over the rocks, scraching my 
face and bruising me. I was helpless and recognized the 
need for immediate assistance. I didn't have tine to 
explain how I fell or what had happened to me. I could only 
lift my face out of the rushing water and cry " Help!" 
Immediately aid came and I was lifted out of the creek. 

God's ears open to ourslightest cries as the ears of those 
about me were open to my cry of distress. 

Peter had learned from experience that the Lord's ears 
are open to His children and that He hears their faintest 
calls for help. For the eyes of the Lord are over the 
righteous, and his ears are open unto their prayers (1 Peter 
3:12). One day the disciples were on the Sea of Galilee 
during a severe windstorm. The waves were strong and the 
men were in the desperate need for help. Jesus came walking 
to them on the sea. After the Master had identified 
Himself, Peter said, "Lord, if it be thou, bid me come unto 
thee on the water" (Matt. 14:28), and Jesus told him to 
come. 

As long as Peter kept his eyes on the Lord, he was able 
to walk on the water, but when he "saw the wind boisterous," 
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he began to sink. In the desperateness of his situation he 
cried, "Lord, save me." The ears of the Lord were open to 
his cry. Peter's prayer was not long. It was only three 
words: "Lord, save me." Immediately the Lord stretched 
forth His hand and caught him. Are you in a desperate 
situation today? Do you need help? The ears of our loving 
Lord are open to You. 

Jesus, Our God, Is with Us in the Storm 

On another occasion Jesus was with His disciples when a 
storm arose. Frightened, they awoke Jesus and said, 

"Teacher, do you not care if we perish" (Mk. 4:38)? Like 
the disciples on that occasion we may assume that the Lord 
does not care. His silence or His failure to intervene at a 
particular moment in time should not be misinterpreted as a 
lack of concern. Jesus, however, viewed their predicament 
from afar and made His way to them in order to meet their 
need. Sometimes the Lord will calm the storm as He did this 
time, but other times He will simply give us the courage to 
ride it out. 

When a minister first goes to a church, it is sometimes 
said that during the first year the people think he/she can 
walk on water. The second year, they think he/she is a 
pretty good swimmer. And the third year, there are some who 
want to drawn him/her. The point, of course, is that 
ministers are human beings, not God. The fact that Jesus 
could walk on water is not the hearrt of the passage we read 
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today. It is futile to speculate how He was able to do it. 
The fact is, Jesus was able to walk on water and come to the 
aid of His disciples. 

Jesus walked on water to rescue his friends. Then he 
was near enough so they could hear him say, "Take heart, it 
is I; do not be afraid" (Matt. 14:27). A more literal 
translation of Jesus' statement could be, Take heart, I AM, 
do not be afraid." We recall God's declaration to Moses: "I 
AM WHO I AM" (Ex. 3:14). 

Mrs. Horatio spafford was traveling from France to 
America about 100 years ago. At some point the ship on 
which she was sailing was involved in a collision and began 
to sink. She gathered her four small children on the deck 
and they all got down on their knees to pray. They prayed 
that God would deliver them from the raging seas, but if 
not, that God would make them ready to die. The next thing 
that Mrs. Spafford knew was that she was being pulled into a 
lifeboat but her four children drowned. When her husband 
learned of this terrible tragedy he wrote a familiar hymn 
"It is well with my soul." The first line, "when peace, 
like a river, attendeth my way, when sorrows like sea 
billows roll; whatever my lot, Thou hast taught me to say, 
'It is well, it is well with my soul'"* takes on new meaning 
when we realize that God's presence gives us courage to face 


Gyung Sun Kim, ed., Han Yung Chan Song Ga [Korean- 
English hymnal] (Seoul: Yuoon, 1990), 470. 
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the storms. And we rejoice because Jesus, our God, is with 
us in storm or calm. 

Keep Our Eyes Fixed on the Saviour in the Storm 

The wind was actually boisterous, the waves were 
actually high, but Peter did not see them at first. He did 
not recokon with them, he simply recognized his Lord and 
stepped out in recognition of Him, and walked on the water. 
Then he began to reckon with the actual things and down he 
went instantly. 

Like Peter we must recognize only Jesus. And, like 
Peter, we often look at the things around us, become afraid, 
and begin to sink. The storms around us can distract us 
from the Lord. And fear can distort our vision. All too 
often we allow our committment to Christ to begin to wane 
when we are faced with a storm-and yet this is the time we 
need the Lord the most. 

When I was a little boy, I went to the Garden of 
Canggyung (An animal Park in Korea) with my father, when I 
was there, I was holding my father’s hand. During the lunch 
time, he bought me some cotton candy and ice cream cone. 
Thus, I couldn't hold my father's hand so I decided to 
follow him. I was busy with carrying cotton candy and an 
ice cream. After a little while, I couldn't see my father. 

I was lost for three hours. Daddy! I was crying and 
looking for my father all over the place. I was lost in the 
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most exciting place because I looked upon the cotton candy 
and an ice cream. 

When trouble comes upon us, how often we are like 
Peter! We look upon the waves instead of keeping our eyes 
fixed upon the saviour. Our footsteps slide, and the proud 
waters go over our souls. Only through realizing our own 
weakness and looking steadfastly unto Jesus can we walk 
securely. The message we can learn from Peter's experience 
on the water is that we need to hold on to our faith and to 
give our doubts and fears to Jesus, our Lord. He is the one 
in control, not us. He is the one who can grab our hands 
when we are sinking and he is the one who lifts us up. 

Finally, after Jesus saved Peter from the water and 
calmed the storm on the Sea of Galilee, the disciples fell 
down before Him and said, "Truly you are the Son of God." 
Both from the teaching of Scripture (John 20:31) as well as 
from our own experience we also must confess that Jesus is 
the Son of God. And not only must we trust Him for 
salvation but also we must trust Him daily to still the 
storm in our lives. The same Jesus who spoke to the winds 
and waves and said, "Peace! Be still!" (Mk. 4:39) is able to 
speak to calm our troubled spirits. Allow Jesus to bring 
peace to your heart, salvation to your heart, and take you 
on the road to the rest of your life. 
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